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Abstract

This study examines ways in which Burmese diasporic identities are formed and maintained, and
the importance of new media in this process. Political oppression in Burma, the experience of
exile and the importance of opposition movements in the borderlands make the Burmese
diaspora a unique and complex group. This study used tapoetethakot, an indigenous Karen
research methodology, to interact with fourteen participants in Auckland, exploring aspects of
new media use and identity maintenance.

Common among all participants was a twin desire to share stories of suffering and to have that
pain recognised. This suffering is an important part of refugee identity and is also linked with
resistance against assimilation in New Zealand. Instead, participants try and maintain their
language and cultural practices, with the intent of returning to a democratic Burma in the future.
New media supports these processes, by providing participants with access to opposition media
reports of human rights abuses and suffering, through making cultural and linguistic artifacts
accessible and through providing an easy means of communication with friends and family in
Burma and the borderlands.
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Introduction

This research is about the use of cyberspace in making and maintaining diaspora Burmese®
cultural, social, political, national and ethnic identities in Auckland. The use of new media
among the Burmese diaspora is a means of sustaining bonds with the home country and creating
a transnational diasporic community. In the following chapters, the use of new media among
Burmese will be explored, with particular attention to the function of new media in the process
of identity formation. New media can be defined as media online, including internet forms of
traditional print, radio and TV, as well as newer participatory types of media such as social
networking, chat, video and audio sharing. Through an exploration of how these media are being
used in the Burmese refugee community in Auckland, I will examine ways the internet is helping
to maintain, reconstruct and change political, ethnic and social identities. The first chapter is a
survey of Burmese history and politics. This is important in contextualising why people are
fleeing their homeland to places like New Zealand. | will also provide a brief outline of the
Burmese diaspora in New Zealand. | will then go into deeper exploration of the role of ethnicity
and identity in Burma and the problematic position they have played in conflict in the country.
This will necessarily involve some analysis of the important and conflicting role of religion since
colonial times. A discussion of the dynamics of these identities and the role of new media will
follow, divided into three sections: The first section will generally discuss internet and media
consumption among the Burmese diaspora in Auckland and differences of media use between
older and younger research participants. The second section will examine ethnic and religious
identities in the diaspora and how new media maintains and changes those identities. The final
section will look at political identities and activism within the diaspora, where the internet plays
a key supporting role.

I In this research, the term ‘Burma’ and ‘Burmese’ is being used to refer to the country and
nationality. In 1997, the Burmese military government changed the name of the country to
Myanmar. The word Myanmar and Burma derive from the same root, however ‘Burma’ has
been linked to British colonial rule. Because the country name was changed in an
undemocratic way by military authorities, the Burmese opposition has rejected it, and
continue to use the term ‘Burma’, as is done in this dissertation. The term ‘Burman’ is used
to refer to the dominant ethnic group in the country, while ‘Burmese’ refers to the
nationality, regardless of ethnicity.



Positioning myself as the researcher

Since | position myself as an indigenous Karen-Burmese, | am part of the community 1 am
studying so | am simultaneously an object and subject of this study. This study came into
existence as a result of my experiences as an exiled Burmese refugee granted the opportunity to
pursue an Honours degree in Communication Studies at Auckland University of Technology as
the inaugural Asian Journalism Fellow with the Pacific Media Centre. As a foreign student and a
temporary member of the Burmese diaspora in Auckland, | became interested in how living in
New Zealand impacted on Burmese communities and how they are negotiating contradictory
forces of integration and the maintenance of Burmese cultures. | grew up within the diasporic
Burmese community in Thailand, so my familiarity of being treated as an “outsider” in Thai
society has always fuelled my sense of belonging to Burma and pushed me to maintain my
Burmese and Karen identities. Again the sense of belonging and the struggle to be part of the
homeland society is also important for Burmese diaspora members in Auckland, but their
challenges are very different from those in Thailand because they are in a multicultural society
where they can integrate. They are not officially segregated and marginalised as is the case in
Thailand.

One of my research interests, since arriving in Auckland, is the question of why the community
seems to be divided on ethnic lines, mentally and geographically, and the implications of this for
Burmese national identity. Why is ethnic minority identity so important for the diasporic
community? Though | was raised in a refugee camp, in which the majority population are ethnic
Karen, | never thought of myself as only Karen but Karen-Burmese. | valued being Karen but
politically I have also defined myself as being Burmese. | believe that the strong sense of ethnic
division is one of the major causes of political conflicts in Burma so by having a twin Burmese
and Karen identity, | can resist ethnic division on a personal a level. Identifying as Burmese as
well as Karen is a way of articulating the possibility for a peaceful, multi-ethnic society in the
future. Promoting a de-ethnicised national identity that every ethnic group in Burma could agree
with would be a key part of a solution to the many problems in Burma, but of course this is only
one of the multitude of challenges facing Burma.

In this research, | have attempted to test the hypothesis that new media is of central importance
for the maintenance of cultures, activism and a sense of belonging within the Burmese diaspora.
This hypothesis came into my mind after visiting Burmese friends in Auckland and learning
about how they live in their adopted country and managing to keep in touch with those left
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behind. The majority of people I met use new media in a wide range of ways to communicate
and get information from and through Burmese cyberspace. As people here do not have access to
Burmese television, newspapers or live radio, new media has become essential, in place of
traditional media forms, for news and information. Most people | talked to have a very strong
attachment to Burma and their daily spaces, the way they talk, the way they eat, their cultural
codes show they are Burmese and they appear to have a strong sense of ‘Burmeseness’. It made
me wonder why they don’t adapt more fully into New Zealand. | have therefore sought to test
the use of new media in identity maintenance, through interviews with members of the Burmese
community. In doing so, | have tried to explore the various uses of new media for distinct and

diverse identities within the Burmese diaspora.
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Chapter one

Burma and the diaspora

Burma is located at the crossroads of South and Southeast Asia, bordering Bangladesh, China,
India, Lao and Thailand. The area is geographically varied, with tropical rainforests in the south
and peripheral areas, dry plains in the centre and the southeastern end of the Tibetan plateau in
the north. It is an ethnically complex country, with more than 130 recognised groups, although
an exact number is problematic because of the contested nature of ethnic identity (Tin Maung
Maung Than, 2005, p. 67). Since constitutional reform in 1974, modern Burma was divided into
seven divisions and seven states.? States were designated as areas where the majority were from
an ethnic minority group whereas divisions were areas where the majority were Burman or
ethnically mixed. Population figures for Burma are problematic, since there have only been two
censuses since independence, the last being in 1983. It is therefore only possible to consider
rough demographic estimates. Total population figures for 2006 range from 55.4 million,
published by the Burmese Government, to 48.3 million as published by the United Nations,
(Embassy of the Union of Myanmar -lslamabad, 2008; World Bank Group, 2006). The
difference between these two totals equals the size of a small country. According to the 1983
census, ethnic Burmans make up the biggest population in the country at 65%, followed by the
Shan at 10%, the Karen at 7% and the Kachin at 2%, (Thawnghmung, 2005). The military
government sometimes releases updated demographic figures but these statistics can be

unreliable because they are not systematically collected.

The area that is contemporary Burma was gradually settled by people from Tibeto-Burman
(Karen, Chin, Arakan, Kachin and Burman), Mon-Khmer (Mon) and Austro-T’ai (Shan)
linguistic groups. The first important migration into central Burma was by Pyu, a Tibeto-Burman
people, who established a kingdom and first introduced Buddhism to Burma. They mysteriously
disappeared around the ninth century, succeeded by the first Burman kingdom in Pagan. Pyu and

Pagan eras involved the unification of much of what is now Burma. Since Pagan, Burman

2 The seven divisions are Irrawaddy, Magwe, Mandalay, Pegu, Rangoon, Sagaing and
Tenasserim. The seven states are Arakan, Chin, Kachin, Karen, Karenni, Mon and Shan.
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kingdoms have held power over the central plains, but there have also been rival kingdoms,
established by Mon and Arakan people in the south and west respectively. While these groups
adopted Buddhism, developed alphabets and written traditions, Chin, Kachin and Karen peoples
were mostly animist with an oral tradition, living in more equal societies compared to the feudal
practices of the kingdoms surrounding them. The era of monarchies came to an end when Britain
colonised the country. Through three wars, British authorities succeeded in taking control of the
whole territory in 1886, forcing the Burman king into exile in India. After taking Mandalay,
British soldiers burnt royal records, thereby demolishing aristocratic entitlement (Thant Myint,
2001, pp. 3-4). With colonialists came missionaries, who succeeded in converting many Karen,
Kachin and Chin animists to Christianity. The colonial authorities used a system of divide and
rule, creating a diarchy where ethnic minority areas were under a separate authority from the
central plains. The colonial administration privileged Karen, Kachin and Chin people in the army
and lower levels of the bureaucracy, creating tension between ethnic minority and Burman

nationalists that continues to have repercussions in contemporary times.

The tension and conflict between Burma’s diverse ethnic groups has increased since Burma
gained independence from Great Britain in 1948. Colonial authorities attempted to resolve
minority discontent regarding autonomy arrangements but were largely unsuccessful.
Particularly troubling was the question of how Karen people would be integrated into the state,
which was left unresolved at independence (Constituent Assembly of Burma, 1948). After the
British left Burma, Burmans began to dominate both the government and national army, in
contrast to the colonial period when some ethnic minority groups such as Karen, Kachin and
Chin were favoured by the British colonial government, (Smith, 1991; Thant Myint, 2001;
Thawnghmung, 2005). A civil war broke out immediately after independence when Burmese
communists and Karen separatists began armed struggle. Karen separatists demanded an
autonomous state, and were later followed by other minorities groups such as Arakan, Kachin
and Mon. The civil war escalated during the post-independence period, when Burma was a
parliamentary democracy. However, as the government kept losing control of territory, it
eventually handed over power to a military caretaker government in 1958. The military formally
instigated a coup in 1962, headed by General Ne Win, who isolated the country. In the early
1970s Ne Win introduced the “Four Cuts” policy, which aimed to cut all food, supplies, recruits
and intelligence to insurgent groups. This was effectively a scorched-earth policy against
villagers in conflict zones (Thawnghmung, 2005, p. 3). The military offensives against
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opposition armed groups included forced relocation of villages, forced labour and other forms of
abuses which pushed many civilians to take refuge in neighbouring countries (Burma Issues,
2009; Karen Human Rights Group, 2006).

In 1988, a national pro-democracy uprising forced Ne Win to step down. In response, the
military cracked down on the demonstrators, killing an estimated 3000 people throughout the
country (Fogarty, 2008). Many Burmese student activists fled to ethnic insurgent-held areas in
the jungle, where they formed their own pro-democracy organisations, allied with ethnic armies.
In Rangoon, a military council was formed, calling themselves the State Law and Order
Restoration Council. They took power vowing to restore order and hold a democratic election in
1990. Severe repression against opposition groups continued. However, unlike under Ne Win’s
regime, the ruling military Council opened up the borders for trade in order to stimulate
economic development in the country. In the 1990 election, the National League for Democracy,
led by Aung San Suu Kyi, won with a landslide victory. The military panicked, not expecting
such an embarrassing result, and refused to hand over power. They instead announced that they
would form a national convention to draft a new constitution, using elected representatives
mixed with military appointees. The constitution is now complete and will become law in the

upcoming 2010 election.

The majority of people in Burma are Therevada Buddhist and Buddhism is one of the most
fundamental aspects of Burmese identity. Burmese state development has been highly influenced
by Buddhism, and it remains an integral force for both the military government and opposition.
The Saffron Revolution in September 2007 was a notable recent example which highlights the
role of the religion in country. While Buddhism is the majority religion overall, Christianity is
the majority religion for Chin and Kachin people. A significant minority of Karen people are

also Christian, and Christians dominate Karen politics.

Ethnic conflict that began after independence is still a core problem in need of solutions. The
cycle of conflict, militarisation in ethnic areas and the economic downturn has triggered
increased poverty and mass migration. In Thailand, currently there are an estimated three to
four million Burmese migrant workers and about over 110,000 refugees in nine camps
along the Thai-Burma border, (British Broadcasting Corporation, 2009; Thailand Burma

Border Consortium, 2009). There are also significant numbers of Burmese migrants and
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refugees in Malaysia and India. Those who get formal recognition as refugees can be resettled to
countries such as New Zealand, the USA, the UK, Canada, Australia and Scandinavian

countries.

The Burmese diaspora in the City of Sails

Since 2000, Burmese refugees have come to New Zealand under the refugee quota programme.
According to government statistics, total Burmese quota arrivals ending in September 2009 are
2471 (Immigration New Zealand, 2009). Before this, migrants from Burma had arrived since the
1970s, from middle class professional and unban bourgeoisie backgrounds, and settled in New
Zealand in small numbers. The community is very diverse and divided along ethnic, religions,
socio-economic and political lines. | have found that ethnic division amongst refugees from
Burmese minority groups is emphasised over a Burmese national identity. The notion of
belonging to a specific ethnic group and location is thus significant and valued. For instance
ethnic Mon people spoken to for this study identified themselves as coming from Monland,
while Karen identified themselves as coming from Kawthoolei (the name for the Karen
homeland), rather than Burma. This kind of division is common in Burma but the cause of
division cannot be easily understood without looking back to the perplexing history of the

country.

This study only focuses on a small number of Burmese refugees who have resettled to Auckland
since 2000. Research participants live in different but overlapping ethnic communities around
Auckland, held together by churches, monasteries and cultural and political rituals.
Geographically, communities are partly separated on ethnic lines. The majority of Karen people
live in the North Shore, the majority of Burmans and Mon are in Glen Innes while the majority
of Chin are in Henderson (see map 2). Refugees | spoke with appear to have a strong attachment
to Burma and Burmese culture. The community in Auckland is young and all participants have
close family in Burma. Furthermore, the majority of participants wish to return to Burma in the
future, so they see New Zealand as a temporary home. Despite obvious ethnic and political
divisions, whenever there is an event or emergency, such as Cyclone Nargis, the community as a

whole comes together, which shows the fluidity of these divisions.
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Ethnicity and identity in Burma

“I always want to identify as Chin when | introduce myself to people here in New Zealand. But
people here do not know who or what Chin people are so | just tell them that | am Burmese and

from Burma. But this is not what | want.” (Interviewee four, 11 October 2009)

The two dominant theoretical approaches to ethnicity are primordialism and constructionist. A
primordialist view sees ethnicity as something fixed and essential, unchanging over time. In
contrast, a constructivist view holds that ethnicity is fluid and relative, changing over time.
Generally, the Burmese government and opposition groups have primordialist views of ethnicity
and such views of ethnicity are necessary in order to maintain ethnic nationalism (Esman, 2004).
However, the significance of ethnicity and identity in Burma has changed over time due to the
political, social and economic circumstances, giving credence to constructionist views. For
example, during the pre-colonial monarchical period, the most important identity was ones
location and position within the feudal system (where one lived geographically and the nature of
their occupation) (South, 2008, p. 4). Ethnicity still existed as a category but the meaning was
different — it did not define who one was in the same way as it does now. As Lieberman has
found, changing ethnicity in pre-colonial times was as easy as changing clothes (1978). The
politics of ethnicity and ethnic identity has been put ahead of national identity in a lot of the
debates within the exiled opposition movement, which reflects viewpoints deeply grounded in

historical experience.

In August 2009, | was invited by a friend to a multicultural concert at a local Auckland high
school. The school is in an area with a large Burmese community and thus has a number of
Burmese students. Students performed traditional dances from places including China, the Cook
Islands, India, Korea, Maori, Philippines and Samoa. One of my friends was dancing in the
Burmese group, and she did a traditional dance with two of her friends. In addition to this, there
was a performance by dancers from “Monland”. As the announcer introduced them, there were
whispers in the audience: “Where is Monland?” No explanation was given. Decorated around the
stage were flags for each country the students at the school came from. These included a flag for
Burma and a flag for “Monland”. For me this was in interesting demonstration of the complexity
of Burmese identity and the contested meaning of “Burma”.
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Identity is a key area of contestation in contemporary Burma. The term “Burmese” is ambiguous
because it has two meanings. One usage refers to Burman people, who are the dominant ethnic
group. The other usage denotes Burmese citizenship, which includes all ethnic groups in the
country. In Burmese language, ‘Burman’ and ‘Burmese’ is the same word. National identity is
therefore ethicised because of the underlying ethnic meaning of the term. This in turn strengthens
ethno-nationalism and separatism. Karen nationalism serves as a pertinent example.

A Karen nationalist, Saw Poe Chit, who went to London in 1946 with a Karen delegation to
negotiate for a separate Karen state wrote that “the nature of Karen and Burman are in fact
different and distinct genuses and it is a dream that Karen and Burman can ever evolve a
common nationality,” (Cited in Gravers, 2007, pp. 229-230). This strong opposition to the
compatibility of Burman and Karen as one nationality was one cause of the confrontations that
took place before independence. These confrontations, which continue to taint Karen-Burman
relations, manifested as being based on a combination of ethnic and religious factors. Many
Karen were converted to Christianity during British colonial times. After British annexation,
Buddhist monks started to engage with the growing anti-colonialist movement, thereby
connecting Buddhism with nationalism, and subsequently, Christianity with colonialism. The
anti-colonial resistance movement by monks was suppressed by missionaries, backed by
Christian Karen soldiers who got weapons from the British army (Gravers, 1999, p. 23).The
racial tension between Karen and Burmans started then and was followed by persecution of
Karen people in the Irrawaddy Delta during Japanese rule in Burma. A number of massacres of
Karen villagers took place, carried out by the Japanese and allied Burma Independence Army.
The massacres were partly explained as being triggered by some Karen killing Japanese military
officials, but this does not explain Burmese involvement. This event continues to scar Karen-
Burmese relations. | learnt about this incident after | started attending school in a refugee camp.
The curriculum was designed by Karen nationalists and this was taught in order to bring students
into the Karen cause. Related to this incident, Ba Maw, the Prime Minister of modern Burma
wrote in his memoirs that “Burmans were aggressive, and the minorities never forgot such
actions because of fears of extermination” (paraphrased by Gravers, 1999, p. 46). Gravers

summarised the importance of these events as follows:

Even today such memories of ethnic vendetta poison any attempts at a dialogue. Ethnic
differences were marked by rumour, mistrust and the dominance of a political strategy
central to which was the anticipation and forestalling of the others conspiracies and
insurrections. There was however, some substance to several of the rumours, for instance
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the dropping of paratroopers and the murder of Karen people. The Christian Karen leaders
have since referred to these events as evidence that they cannot live together with the
Burmas, who have such barbaric tendencies. (1999, p. 46)

One problem with ethno-linguistic categories in Burma is the existence of “alliance ethnicities’.
These are ethnic terms that refer to a number of different groups that share some similar cultural
or historical traits. Examples of this are Kachin (made up of approximately six ethnic groups),
Karen (made up of 20 sub-groups) and Chin (with around 50 sub-groups). These ethnic alliance
identities are unstable, with ongoing tension between dominant and marginalised groups and
tension between definitions of which ethnic groups should be included within the terms. For
example, many Rawang people, one of the six Kachin groups, do not identify as Kachin,
preferring a separate identity. However Jinghpaw nationalists, who are the majority, insist that
they are Kachin.
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Chapter two
Literature

New media, has been a significant mechanism for organising and constructing identities and
community in the modern era (Appadurai, 2001; Georgiou, 2006). Communication at local and
global levels through electronic media such as radio, television and the internet has played an
important role in reminding diasporic people of their sense of belonging and has helped to form
their varied identities (Georgiou, 2006). There have been numerous studies on electronic media
arguing that its nature and capability is important for the diaspora situation, being more suitable
than traditional media forms (Hiller & Franz, 2004; Kang, 2009). In his research focused on the
London-based Chinese population, Kang suggested that internet use destabilised the boundary
between home and abroad and the power dynamics of majority and minority (Kang, 2009). New
media thus provides people with broad opportunities to access information through surfing the
internet, watching web TV and listening to web radio, regardless of location or time zone.

Consuming media from the home country is common among most diasporas groups who feel the
need to maintain their identities while they are away from their birthplace (Kang, 2009; Ogan,
2001). The reasons diasporic communities turn to the media from their country of origin rather
than media in their host country are diverse and varied. The diasporic community generally view
the dominant media in the country in which they are living as institutions that carry unfair
perspectives in the coverage of their issues, and charge that minority groups are portrayed in a
stereotypical way (Ogan, 2001, p. 75). In her research on Turkish migrants in Amsterdam, Ogan
observed that there is disaffection with the dominant media in Holland, as it fails to represent
Turkish migrants in a positive aspect (Ogan, 2001, p. 75). Migrants in Ogan’s study felt that they
were portrayed as the ‘Other’ in media coverage, and that their perspectives were silenced in
mainstream coverage. Mainstream media also often fails to recruit producers from minority
groups who can represent the group and thus provide content that helps address the interest and
needs of diasporas. A feeling of suspicion and marginalisation in the host society (Sheffer,
2003), plus the misrepresentation by mainstream media in the host country pushes diasporic
communities to rely on media from their country of origin. In addition, with the lack of language
skills and difficulties of integration in the culture of the host country, many diasporic groups

including Burmese in New Zealand have expressed less interest in media in the host country. So

19



instead of considering mainstream media in the host country as a main sources of information,

they prefer to use familiar media in their original language.

It is therefore also important to understand the use of new media within the diaspora as a form of
resistance against assimilation and domination by the culture of the home country.
Dissatisfaction with the misrepresentation and stereotypical portrayal by mainstream media in
the host country also encourage different diaspora groups to set up their own media. “Diasporic
media can be a powerful agent of the community they represent and they can create powerful
images of self-representation for the group.” (Husband, Cottle, King and Wood cited in
Georgiou, 2006, p. 13). Moreover, these media can also be understood as symbols of
empowerment and reconcile diaspora community to participate in the public sphere in the host
country, their country of origin and across international boundaries. Well-established diaspora
communities might successfully set up their own media, as Indian, Samoan and Chinese
diasporas in Auckland have done. The Burmese diaspora in New Zealand has not yet reached
that stage, and instead rely on web-based media produced in Burmese diaspora communities in
Thailand and India. However those in New Zealand do make good use of Web 2.0 technologies,

participating in social networking sites and forums.

A number of studies have been conducted, finding that new media is important in allowing
diasporic groups to access home culture artefacts (Hiller & Franz, 2004; Kang, 2009). According
to Kang “internet use becomes critical in diasporic everyday lives in that it is an important
method to bring homeland and home culture into migrant’s daily lives abroad”, (Kang, 2009, p.
328). Kang found that many Chinese migrants maintain their identity as Chinese by using the
internet to obtain information, cultural products and other resources (Kang, 2009, pp. 327-343).
Looking at news websites and reading online news is one of the popular ways to assist them to
obtain up to date information about social and political events taking place in the country of

origin.

According to Kang, the internet is not only helping diaspora groups maintain their cultural
identities by transmitting information and cultural practices from their homeland, but it is also
effectively pulling together people in the diasporic community and helping them to maintain
cohesion through the use of online social networking sites such as Facebook (Kang, 2009, p.
332). Social networking is thus an important tool that helps reinforce people’s sense of where
they come from and to which community they belong. Moreover, it is a vital method for
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disseminating information. Kimball and Rheingold also argued that online social networking
helps create “a venue for storytelling, showcasing, projects and best practices that could be
leveraged to create new knowledge resources” (Kimball & Rheingold, 2000). Possibilities for
online storytelling are particularly significant for communities with oral traditions, such as my

own.

New media can have a particularly important role for youth identities, as the internet usage is
higher amongst younger people. Some nation-specific studies have found that youth can
maintain their ties to each other and share interests in popular music, e-books, e-journals,
animation, computer games and other form of youth culture through the internet (Sefton-Green,
1998). Kang argued the public spaces such as web pages are important because it is a place
where many homeland’s popular cultural products are “consumed and articulated”, which is of
significance to diaspora youth (Kang, 2009, p. 336). Pop music is another feature that can link
youth in the diaspora to their country of origin. Among diaspora youth, music from the country
of origin is important in maintaining identity, according to Ogan’s findings. She found out that
many young Turkish migrants in Holland prefer Turkish to Dutch music, and they enjoy
watching music programme on Turkish television (Ogan, 2001, p. 135).

Moreover, people in the diasporia also maintain their social identity through offline activities
that they could organise as a result of opportunities created through new media. By using chat
rooms, blog, instant messenger programs and newsgroups, diaspora members can get ideas and
network in order to arrange social, political and cultural activities in the community (Kang,
2009; Thawnghmung, 2005). Kang, for instance explained that the Chinese diaspora in London
had organised several fundraising events with Chinese people in support of earthquake victims in
the Sichuan province in China in May 2008. They organised all of these activities through online
video sharing.

According to Thawnghmung’s findings, many in the Burmese diaspora start political activities as
soon as they arrived in the West (Thawnghmung, 2005, p. 6). In the case of New Zealand, where
political activities are open and free, many Burmese refugees interviewed fully took up this
opportunity by introducing political activities into the host communities. According to a Radio
Free Asia (RFA) Burmese section news report;

Regardless of the nature and objectives of their organizations and activities, however, all
these communities have, one way or the other, exerted political pressure on the Burmese
military regime. Aside from high profile political events, what appeared to be genuinely
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cultural activities, such as water festival, may oftentimes turn into political ones.” (cited in
Thawnghmung, 2005, p. 6)

While there is a significant amount of literature related to media and diasporic identity, there
have thus far been less work that focuses specifically on new media and connections with
political protest movements. This study aims to expand on this literature through a specific
case study of new media and the Burmese diaspora, taking into account the interrelatedness of
political, ethnic, religious and youth identities.
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Chapter three
Tapotaethakot

As an indigenous Karen-Burmese woman doing research about myself and my community
within a “Western” academic setting, | have struggled to find a research methodology that is
appropriate to who | think I am and who | think my community is. As a Karen, we have no
universities and no current practice for translating our culture into a Western academic form. We
have no academic journals or books in Karen language. Our language comes from an oral
tradition but it has been heavily influenced by British colonisation. As a Burmese, knowledge
production inside my country is extremely restricted, universities are under-funded, subject to
strict censorship and plagiarism is widespread. People in Burma have little experience with
academic research. Burmese and Karen people in foreign universities, working in an alien
system, in a language other than their own, can easily become alienated, as | felt when I started
studying in New Zealand. It is therefore important for Burmese and/or Karen researchers to work
with methods of research and knowledge production where both researchers and participants can
recognise themselves. Positivist research methodologies were not appropriate to me because
being distant, formal and ignoring the position of myself as researcher is foreign.

To look at other options, | started exploring indigenous research methodologies and indigenous
ways of knowing. According to Kovach, indigenous epistemology involves “incorporating an
indigenous theoretical perspective and using aligned methods (e.g., qualitative interviews,
storytelling)”, (2005, p. 22). Kovach uses this way of knowing to develop an indigenous
methodology, following these key principles: “(a) experience as a legitimate way of knowing;
(b) indigenous methods, such as storytelling, as a legitimate way of sharing knowledge; (c)
receptivity and relationship between research and participants as a natural part of the research
“methodology”; and (d) collectivity as a way of knowing that assumes reciprocity to the
community”, (2005, p. 28). All of these points, about ways of knowing, and principles for
research, are appropriate for myself as a Karen researcher and the community | am researching. |
found that this does reflect who | am and does not make me feel lost, although it is still
expressed in English, which is a foreign language. There is, though, a key contradiction between
my Burmese identity and my Karen identity. Burmese has a literary tradition while Karen does
not. Therefore the written form could be seen as more legitimate in Burmese culture. According
to Karen historian, Saw Aung Hla, Karen people had a written tradition with their own alphabets
but these were later lost during Burman and Mon kingdoms. The current Karen alphabets were
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invented by missionaries who started converting Karen in the early 19" Century (Saw Aung Hla,
1999). Karen written tradition today is therefore very new and heavily influenced by colonialist
and American Baptist culture. As | feel that my primary community and culture is Karen, |
wanted to use a methodology that could be Karen.

The concept of Tapotaethakot

Language isolates me at university in fundamental ways. Meyer has pointed out the “difficulty of
using language that is not one’s own in constructing knowledge” (Cited in Kovach, 2005, p. 26).
This is a problem with English in general and also with academic English. As writing a paper
like this necessitates thinking in English, it can feel like I am cutting myself off from my
Karenness. For me, thinking in Karen is natural but it is not something | can do when I have to
write a paper in English, a foreign language and foreign system. Absolon and Willet, who are
indigenous Canadians, have written that being from a non-English background “has given us
unique epistemological lenses. Cultural world views are embedded in language”, (2005, p. 114) .
They call for a process of renaming: “In order to express ourselves, we have no choice but to
break these rules to make the words work for us, or to create new words”, (Absolon & Willett,
2005, p. 114).

As | could not find a word to express how I think a research methodology for this study could
work for myself and my community, | have decided to use a Karen word, tapotaethakot. Using a
Karen word is also important as part of an attempt to use Karen language for knowledge
production and to give power to Karen ways of seeing and knowing and the many concepts in
Karen language that can help us indigenous researchers understand and get meaning from the
world. Tapotaethakot literally means informal conversation with people who are close. This
closeness comes from Karen culture, where people treat others as relatives. One should treat an
older man as their uncle, a younger girl as their little sister etc. There is no appropriate word for
tapotaethakot in English. The closest could be “chatting” but that does not have the same kinship

meanings as tapotaethakot.

Applied to research methodology, tapotaethakot can include the following principles, which are
culturally appropriate to all people in Burma:

(a) respect participants and treat them according to Karen rules of kinship, as if they are close

family members.
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(b) meet informally and openly, have conversations rather than formal interviews, sharing food.
This also involves reciprocity so the researcher should disclose personal information about
herself and her family, and not just expect to take information. This also means | am part of the
research and my own experiences do not need to be hidden in “objective” language. | will
attempt to incorporate some reflexive and auto-biographical elements into the work.

(c) being open, direct and upfront about the research and purposes of the project.

(d) being a community member, involved in and supporting community initiatives. For example,
through this research, I have come to know members of a Karen youth group. | have given
assistance to them in planning and translation and | am also involved in preparations for a dance
performance they are organising for Karen New Year. | am not “using” the community for the
research but rather | am trying to be a useful part of the community.

(e) Tapotaethakot also means recognising and valuing people’s experience and experiential
knowledge, in local languages where possible, rather than Western formal, institutional

knowledge.

(f) recognising and making use of oral tradition and storytelling as legitimate forms of
knowledge and research practice. As part of this, | am using radio. | will produce five short radio
features as part of this project, which is a way of asserting the Karen oral tradition.

(h) Recruiting research participants through personal and family relations, and through
community leaders in an informal way. This is similar to snowball sampling. First | recruited

some friends, and then they introduced me to friends of friends etc.

| have therefore carried out the research as best | can using tapotaethakot. The research project
involved sixteen participants, of whom eight were Karen. The heavy Karen representation
reflects my own Karen identity and my relationships with the Karen community as a starting
point. | have carried out most of the interviews in participants’ homes. | did not conduct
interviews until after at least one visit where we share our experiences and eat a communal meal,
which are integral for building trust. Actual interviews that | have recorded have taken
approximately 30-45 minutes, but | have incorporated my own experience and informal
conversations with participants into the findings. It is not possible to take a “representative”
sample of Burmese people because of the complexity of political, ethnic, linguistic, class,
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subcultural and gender identities that are fluid. The findings here instead reflect the experiences

and viewpoints of some of my new friends in New Zealand.
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Chapter four

Interpreting interviews

The internet plays an important role in maintaining continuity between the new lives of Burmese
refugees in Auckland and their past lives in Burma or the borderlands. For those in the diaspora,
the experience of becoming a refugee, leaving Burma and fleeing to Thailand, India or Malaysia
IS something participants do not want to forget. For those spoken to for this study, the idea of
assimilation and integration into New Zealand is complex. Participants seemed to have
conflicting feelings of wanting to integrate in the medium-term, while also staying connected to
what is going on in Burma, socially and politically. This is like “recycling home politics”
(Thawnghmung, 2005, p. 6).

Through reading diasporic media online, Burmese refugees in Auckland have been able to stay
up to date with what is happening in their “home” country. This provides continuity with their
past, which is especially important as the majority of participants see Burma as their “real” home
and New Zealand as only a temporary home. One example of the multiple and practical uses of
diasporic media for those in Auckland came from one man in the western suburbs. The
participant had not had any contact with his immediate family, who remained in Burma. One of
his first cousins, who was an insurgent soldier, was shot in a military offensive and the
participant only found out about it through exiled media in Thailand, when they published the

story online.

All Burmese people interviewed have at least one computer in their house with an internet
connection. The internet has provided users with broad opportunities but this has a different
meaning for various people within the Burmese community. The diasporic use of the computer
and the internet is varied based on age, English language skills and the familiarity with modern
technology. | have found that large proportions of young participants have personal computers
with high speed internet while those over 50 show less interest in learning to use computers and
instead mainly rely on older technology like telephones for communication. Hence, the use of
the internet is much more common among diasporic children and youth than their parents, which
has created a knowledge and cultural gap between these two groups. This knowledge gap
includes information regarding international and Burmese news, cultural developments in Burma

and access to information about services in New Zealand.
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The internet is an important communication tool to keep in touch with friends and is used as a
primary instrument by most participants. One Karen young woman who has not been so long in
the new country explained how she uses the internet to keep in touch with his friends:

| have contact with all of my close friends who | knew before. Some of them are in
countries like Australia, USA, Russia and Sweden with their families so we live far away
from each other but we have regular contact through internet services like email and chat
programs. (Interviewee nine, 17 October 2009)
In contrast, many older participants mainly rely on the telephone to be informed, and to
exchange important news and to stay in touch with family back home. This use of offline
technology among older Burmese diaspora members is also largely based on their lack of
English skills. One participant mentioned that he feels confused when he first looked at a
computer screen because everything was in English:

| first learnt how to use a computer when | was fifty years old and | was only taught how to
type the English alphabets after I arrived in New Zealand in 2006. Now | can type but | am
still not confident to use the computer without my children because I worry that I’ll break
it. I hardly ever use it. (Interviewee five, 12 October 2009 )

The regular use of the internet also helps Burmese youth to be more socially active in the
community in New Zealand, compared to their parents. Online internet usage among young
Burmese has highly effected their offline community activities. The internet has, for example
helped Karen youth establish a group, which at the time of writing comprises about 30 young
people in Auckland who organise themselves with the objective of preserving Karen culture and
traditions. This group was successfully set up after one young leader and his colleagues in
Auckland had seen and learnt cultural-based activities online, which were carried out by Karen
communities overseas. The youth group was established in response to the perceived inaction by
senior New Zealand-based Karen organisations and the youth group still does not have a name or
formal structure. The group leader explained the motivation behind the new group:

Through the internet, | have read news and seen pictures of Karen rituals such as the wrist
tying ceremony and Karen New Year that were organized by communities in Australia, the
USA and the UK. We could not do things like that in New Zealand before so this
encouraged me to set up a youth group to organise these necessary cultural activities.
(Interviewee three, 11 October 2009)
At the time of writing, they were preparing for a Karen New Year event. This has involved
weekly practice for the dohn dance, an important Karen performance involving music, singing

and dancing with about 30 people. To coordinate the dance takes a lot of practice and
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cooperation and community building. The rehearsals are just as important as the final

performance.

Despite their informal status, they are also successfully involved in practical activities to assist
newly arrived Karen in tasks like interpreting, driving training and transportation around
Auckland on a voluntary basis. These activities have led to wider recognition of this youth group
within the Karen community. One example of this recognition was the inclusion of youth
representatives in plans to set up a Karen language summer school. The group leader and his
colleagues are now actively working on that. Within the youth group, members communicate
through web-based technologies such as email, internet to mobile phone texting and instant
messenger programs, which are free, allowing them to cut operational costs associated with
phone calls and mobile phone text messages.

Language, resistance and identity

Among ethnic minority participants, ethnic language community media operating on the Thai
border are significant in supporting diaspora members to maintain a strong sense of ethnic
identity and to keep up to date with ethno-nationalist politics. This sense of belonging is
particularly strong because the majority of participants came to live in New Zealand less than
five years ago and have therefore not developed a New Zealand identity. This is also partly
because of a lack of English skills, which is an essential requirement to be able to build up
meaningful relationships with people outside one’s ethnic/national groups. Three participants
explained how they did feel secure living in New Zealand compared to previous times when they
had to flee fighting. However, they were still not happy because they do not feel like New
Zealand is their home (Interviewee five, 12 October 2009 ; Interviewee six, 14 October 2009;
Interviewee two, 14 October 2009) . Participants whose families had been left behind have a
particularly strong connection to Burma and/or the borderlands. All participants said they still
have relatives, however the closeness of the relatives varied, ranging from parents and siblings to
more distant cousins. Still, this familial link underlines connections to Burma. One Karen
participant who has been here four years described how he has lost contact with siblings since
coming to live in New Zealand. He could only send a letter once, but was not sure if the letter
ever arrived, because of the poor postal service in Burma. His desire to know what is going on
with his siblings, who remain in a remote area, underscores his feeling of belonging to Burma

rather than New Zealand .
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All Karen and Chin participants said that a key reason that they regularly use minority-language
media was for linguistic reasons. They felt that if they often read news in their minority
language, it would keep them in practice with that language, and therefore maintain a sense of
culture and identity. One Karen participant said: “in a country where everyone speaks English, it
is important to read Karen language news. We are worried that our language may be lost so we
need to read in it regularly to maintain it” (Interviewee three, 11 October 2009). One Karen
participant explained the importance of accessing Karen language media after experiencing
repression in Burma:

I grew up in a refugee camp where everyone spoke Karen. | went to a Karen language
school and, in that situation, we didn’t need to worry about losing the Karen language, but
here when we go to school and talk with friends, it is all in English. The only time we can
read Karen language is through reading news and speaking at home with our families. So
we are in a position where we could lose our language. It is also important — in Burma we
are not allowed to learn Karen in school so the language could be lost one day if we don’t
maintain it. (Interviewee three, 11 October 2009)
For this participant, therefore, simply reading news in Karen is a political act of resistance
against the perceived threats to the language, both in Burma and in the diaspora. Because of this
concern, the Karen, Mon and Chin communities in Auckland are also organising language
classes for their children. Because ethnic minority identity is so connected to language in the
participants’ minds, passing on the language to children is fundamental to maintain ethnic

identity among their children.

For many ethnic minority participants, a feeling of persecution is part of their ethnic identity. As
a result of decades of civil war, being Karen, for example, now means fighting, fleeing and
suffering. Essentially, minority ethnicities for many people are connected with the sense of being
a victim of the SPDC and/or Burman domination. Arguably, the fact that exiled media is
saturated with human rights reports contributes to an identity of victimage amongst those in the
diaspora. When | talk with New Zealanders, they constantly express sympathy because Burmese
people are so often portrayed as victims in mainstream media. One participant expressed the
importance of telling New Zealanders about human rights abuses in Burma in order to gain their
sympathy (Interviewee seven, 14 October 2009). Since there are few concrete actions New
Zealanders can do, recognition of suffering is like a political act in itself and the desire to garner
expressions of sympathy is one part of local diaspora activism. Some participants seem to
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internalise the human rights news they read in exiled media, which heightens their feeling of

victimage.

For one participant, “reading Kwekalu [a Karen language online news service] everyday is
important because we get to know the updated information about Karen people, for example how
they flee fighting, how many get killed and the food problems” (Interviewee ten, 17 October
2009). Some activists expressed a profound sense of guilt, around their relatively privileged and
safe position in New Zealand, compared to those left behind. One Karen community leader
commented:

Here in New Zealand, we don’t need to worry about our basic living conditions. We don’t
need to worry about our survival. If you want to eat something, you can eat it. Our kids can
go to school, without worrying about where the school fees will come from. But our people
back home are suffering — they don’t have enough food to eat. We shouldn’t enjoy our life
here so | encourage everyone to think about what’s going on and do something for people
back home. (Interviewee eleven, 20 October 2009)
This feeling of guilt is one factor that pushes people to take part in political activism. One
participant explained that he is only in New Zealand because of his family and the fact that his
child has a disability. He said he felt “selfish” leaving his comrades behind to come to a
comfortable and safe life in Auckland. “Because | have been working as an activist in the border,
when | arrived here, | felt like | needed to show that I can continue that. My comrades keep
working so regardless of place, | need to keep working. | need to work even harder than friends
back home and do more because | am in this good place now” (Interviewee one, 9 October

2009).

Spreading news was one of the most basic forms of activism. Because not all in the Burmese
diaspora have access to the internet and read news, those who do often take it as a duty to inform
others about what is going on, particularly in relation to human rights and political
developments. For two participants, summarising daily news to others was an important political
action, which they tried to do everyday (Interviewee one, 9 October 2009; Interviewee three, 11
October 2009). One participant said that telling people the up-to-date news encourages them to
take part in activist events, such as memorial days and protests (Interviewee one, 9 October
2009). The feeling of satisfaction from sharing news and information from websites is also
connected to the Nichols’ concept of epistephilia, which he defines as “a desire to know”

(Nichols, 2001, p. 40). Nichols, writing about documentary film, explained that “He-Who-
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Knows (the agent has traditionally been masculine) will share knowledge with those who wish to
know. We, too, can occupy the position of The-One-Who-Knows. They speak about them to use
and we gain a sense of pleasure, satisfaction, and knowledge as a result” (2001, pp. 40-41). The
appeasement of guilt and the feeling of action from “knowing” and being in a position to spread
knowledge is an important motivation behind Burmese activists who make this part of their
routine. As Nichols has said, ‘power and responsibility reside in knowing’ (2001, p. 41). The
unequal language and technical skills within the diaspora create a division then, between those
who “know” and those who wait to be told.

Another reason for keeping up to date with news was connected with plans and desires to return
home. One older participant talked about how he regularly spoke with friends in the borderlands
and got news because he was planning to retire there. He said he did not want live in New
Zealand because “the community is not warm and communal, it doesn’t treat me in a good way.
Here if 1 want to meet friends, | have to make an appointment, | can’t just drop in. This is
completely different to the borderline where you live with friends and feel warm” (Interviewee
six, 14 October 2009). Some Karen in Auckland, in reaction to this “culture of individualism”
have drawn up plans to create a “Karen village” to bring Karen families together physically.
According to the plan, Karen who join the community would all live together on the same street,
recreating a communal environment in suburban Auckland (Interviewee eleven, 20 October
2009). However given the high costs involved, and government policy of integration, it is very
unlikely that this plan will ever be achieved. However, the desire of community leaders to draft a
plan like that highlights the deep dissatisfaction with New Zealand culture and perhaps a fear of
identity loss, as members of the diaspora gradually integrate into New Zealand.

As Buddhism is so important in Burma, it is unsurprising that it is also a key force for the
diaspora also. Within this study 50% of participants are Buddhist, including one monk. In
Auckland, there are three Burmese monasteries, of which two are rented suburban houses and
one is an official monastery. Two of these monasteries are simply Burmese and one is Mon, and
each monastery has one monk. The funds to maintain the monasteries come from private
donations from within the Burmese community. Access to monks are crucial for Buddhist
Burmese. One participant commented,

It is very important for us to have a monk in a country where we are in a minority group.
At the same time, as Buddhist people we need monks to lead ceremonies like birthdays,
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funerals and Buddhist holidays. We are not Christian, we can’t go to churches so we need

these monks. (Interviewee one, 9 October 2009)
Living as a minority in a secular country, many parents have concerns that they will not be able
to bring up their children to be “good Buddhists”. One Buddhist participant, who has a six-year-
old daughter explained that because he is Buddhist, he wants his daughter to grow up Buddhist,
so he makes an effort to bring her to the monastery and to teach her about the religion
(Interviewee one, 9 October 2009). For that participant, new media is a key tool to get Buddhist
information and audio in order to pass on the religion to his daughter.

I download songs, prayers from websites that focus on Buddhism and let my daughter
listen to them. As she is young, she cannot learn many things, like how to read scriptures,
so listening to voices is more effective. It also teaches her to pray before she sleeps every
night. (Interviewee one, 9 October 2009)
In contrast, parents who either do not have internet access or are computer illiterate struggle to
find resources for teaching their kids. One participant explained: “I can’t force my kids. They
seem uninterested in my Buddhist/Animist religion. Now they just go to the church with friends

rather than the monastery” (Interviewee twelves, 19 October 2009).

Within the diaspora, monks are important political activists in the community. One monk who
participated in this study identified as an activist, being part of the Young Monks’ Buddhist
Association, and actively supports the monks” movement inside Burma through fundraising and
giving advice and encouragement. For him, the internet is the most important tool for his
activism. He uses it to keep in touch with his colleagues in Burma and around the world, through
email and instant messenger programs:

| use internet everyday and chat with my colleagues inside Burma and other countries and
find out the latest information. Buddhism is linked with ideas of peace and justice so when
the country is in trouble, it is considered to be part of the responsibility of monks to
address these problems. This is the reason monks took to the streets in 2007. (Interviewee
eight, 17 October 2009)
As Steinberg has observed, Buddhism is important for political legitimacy in Burma (Steinberg,
2006). This is also true in Auckland, where U Aw Ba Tha attends and blesses key political
events, such as protests, Aung San Suu Kyi’s birthday and the anniversary of the 1988 uprising.
His presence there indicate connections between Buddhism and Burmese identity and the

importance of religious blessing at protests for this diasporic group.
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Identity and resistance

Involvement in Burmese political activism was significant for many participants in this study
(see appendices 2, 4, 8 and 12). The meaning of political identity, in the context of the Burmese
democracy movement, means being associated and allied with one or more of the many
organisations that oppose the military regime, as well as identifying with “the movement”
generally. There is a joke amongst democracy activists in exile, that if you have three Burmese
in a room, they will represent four organisations. One of my first initial interests before
undertaking this study was how people sustain political identities when they are so isolated from
the movement for democracy in Burma, and how much truth there is to this joke. In particular,
Burmese activists who have been involved with organisations that oppose dictatorship have the
strongest need to belong to opposition groups after they resettle. I also feel that. The first
organisation that | joined when | was about 14 years old was the Karen Student Network Group,
which is a youth organisation founded by young refugees to raise awareness about Burma’s
political situation among youth in the camp and to maintain and preserve Karen culture while we
are away from our country. | joined this organisation in order to find an answer to the question of
why | was a refugee living in a camp. | became aware of the social and political situation in
Burma after | joined this organisation and it encouraged me to be active and work for the cause
of democracy in Burma. | am always proud to identity with this organisation and this is a story
that | also share with my other fellow Burmese who are already involved in this political
movement. Telling the story about how we got involved in the political movement is a common
topic. This kind of storytelling about our own experiences and history took place when | met
many of the research participants. This is an important way of building friendship and trust.
There are four participants in my research project who proudly indentified themselves as still
being members of their mother organisations, although they could not physically be active

members in the organisations since arriving in New Zealand (see appendices 3, 6 and 7).

I have come to know all of these four participants since I arrived in Auckland. | met two of them
in a protest, one at a cultural event and another participant was introduced to me by friends in
Thailand. They all are actively involved in the Burmese community here and also have close
connections with Burmese opposition groups along the border as well as in Burma. And they all
share a dream to do what ever they can to organise Burmese people in New Zealand to support

the democracy movement.
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Three participants claimed that communication with their colleagues and friends from both
inside and outside Burma, through the internet, encouraged them to be politically motivated (see
appendicies 2 and 8). An ethnic Burman participant who has friends inside and outside Burma
could identify activities that he could do from New Zealand, through discussions with activists in
the borderlands on Google Talk: “I always talk to friends who live on the Burma-India border
and by talking to them I get updated news that gives me hope and motivation to keep working
for the cause” (Interviewee one, 9 October 2009). | was able to listen to an online conversation
between this participant and one of his friends, a senior Burmese politician based in New Delhi.
His friend, who regularly travels to Burma secretly, gave an update on the underground
movement, encouraging more fundraising to supporting activist networks inside Burma. Online
chatting with friends who have access to ADSL is a regular phenomenon for many participants.
However it is harder to use chat technology with those inside Burma, because of limited internet
access, the expense of internet cafes and internet surveillance by the government. This limited

some participants from communicating with activist friends in the country.

Buddhism is also an important identity for political activists in Auckland. A Burman participant
who is a political activist equates being a Buddhist with national identity and thereby saw the
loss of Buddhism as the loss of Burmese national identity. Generally, the religion is placed in the
highest position in society and the monks are treated as the sons of Buddha. It is reasonable to
see monks take part in political events and their appearance in social and political anniversaries
and rituals is significant for Burmese inside Burma and in Auckland. A participant explained
how he worked with one of the refugee monks in Auckland:

We invite the monk to all of our political anniversaries because he is a spiritual leader
and he has the highest position in our community. We do not have a Burmese state
minister or state representatives that we can invite to our important political events, so we
invite him instead. His appearance in the event is also important because he is an
influential figure for Burmese people here and people give respect to him as someone
who is even more than a monk. Rather, he is a revolutionary monk. (Interviewee one, 9
October 2009)

These political events organised in Auckland with the participation of monks has another
agenda. It is clearly organised to set an example for young Burmese who arrived here when they
are young or those born in this new country. According to Burmese political activists involved in
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this study, an important task for those with Buddhist political identities is to pass them down to

their children, as one activist explained:

It is important for us to organise political events that include monks because we need our
young generation to learn these things. It is more crucial for us to do this because we
understand that there is a very limited chance for our young people to see this kind of
political activity that includes monks, if we do not initiate it. (Interviewee one, 9 October
2009)

In this study, political identity was only important for Burmese adults in their thirties and forties.
Identifying oneself with political organisations, even that of one’s parents, appeared to be outside
of the concerns of young Burmese in their teens and twenties, especially young people who were
born in New Zealand or those who arrived here at a very young age. As a consequence, some
Burmese parents and members of the community seem to be very keen to share the political
struggle with their children and the younger generation by encouraging them to join and
participate in protests and political anniversaries whenever they are organised in Auckland. This
practice arguably has a mixed outcome as some young people show their interest in the political
situation in Burma, while others do not even pay attention to it.
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Conclusion

New media has fundamentally influenced the everyday living spaces of the Burmese diaspora
community in Auckland. According to this study, internet use is widely available among the
diaspora, and it is used in different ways, depending on how people view themselves and what is
important to their identity. For participants from ethnic minority backgrounds, maintaining
language and culture was of key importance. Those participants tended to use the internet to read
and listen to music in their own language, which was often articulated as a type of resistance to
the perceived threat to their languages from the Burmese government. For Burman participants,
maintaining language and passing it down to their children was also significant, however the
perceived threat for them came from New Zealand culture rather than internal politics in Burma.
It appears that online media, which has a heavy emphasis on human rights stories, also leads to a
feeling of victimage among participants, even if they have not directly experienced persecution.
However further studies should be done to examine this.

For participants with connections to political groups in Burma or the borderlands, the internet
was important in maintaining their ties and keeping them up-to-date, which sustain their identity
and actions as activists. For all participants, the internet was useful for keeping in touch with
friends and relatives, thereby maintaining their links to their homeland and thus their sense of
belonging to Burma. One lesson | have learnt is the fluidity of identity. The identity and meaning
of homeland is vastly different between older and younger people. Younger people are exposed
to New Zealand culture through school and often develop friendships with non-Burmese people.
Older people struggle to fit in, learn the language and thereby have a heightened feeling of
separateness.

Among those | have interviewed, the majority come from the borderlands, and their Burmese
and ethnic identities are central to their feelings of personhood. However, from informal contact
with Burmese youth and children who were born and/or grew up in New Zealand, their identity
is completely different. Those | have spoken to identify as Kiwi, speak fluent English and show
much less interest in their parent’s homeland and the important markers of their parents identity:
language, religion, popular culture and political activism. This suggests the fluidity of identity
and the importance of historical memory and experience in identity formation. Perhaps those

interviewed for this study might also start to identify more as Kiwis and less as
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Burmese/Karen/Chin/Mon if they stay in New Zealand for another decade. However, longer
term research would need to be done to test this.

Most of my participants identified as oppressed. The sense that wrongs had been done to them by
the Burmese military government was important. Having faced this oppression and then fleeing
as refugees was a fundamental part of the identities of virtually all of my respondents. Common
among all participants was a wish to keep their Burmese identities that always included their
sense of having been victimised. All of this was an integral part of their identity. As such the
desire of those I interviewed to identify as Burmans or Karen was as much concerned with the
political struggles they had left behind as an attempt to resist assimilation in to New Zealand.

As | am also a Karen/Burmese refugee who speaks their language and has suffered like them, |
can communicate with them in a deep way. When | meet participants, we tell each other stories
about exile, which is a way of recognising each other’s suffering and thereby keeping each
other’s identity as Burmese refugees who have resisted an oppressive regime. In my research, it
was very important that | was able to speak with participants in their own language. If I was not
able to do so then | probably could not have entered their private sphere. My own identity as a
Karen refugee in the interviews and the use of tapotaethakot as a methodology led to the
development of relationships that involved recognition of our shared mutual experience.
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Appendix 1: Creative component of 5 radio featurestranslated from Burmese and Karen
(See attached CD and scripts below)

Topic one: New media and Burmese political identities
SFX: Ko Sunny talking on GTalk (including dialing and other computer sounds)

Narration: Thisis Ko Sunny talking to hisfriend who is a political activist based in India
Chatting online is something very important for Ko Sunny, who isin exile. Ko Sunny isa
founding member of the All Burma Student League (ABSL) based in India. He came to New
Zealand as arefugee in 2007 and as a political activist working for democracy in Burma, it is
very important for him to continue being active in New Zealand somehow. He found that he
could keep up hiswork through the internet.

Grab: Ko Sunny

| use internet everyday, at least two hours per day listening to news from BBC, RFA, VOA and
also read news from websites like Mizzima, Irrawaddy and ethnic websites.

Reading news has become my habit and its like people eating two mealsaday. | can’t live
without reading news about Burma everyday. | read news everyday because as someone who is
being active in this democracy movement, | should know the updated situation with the
movement and what’ s happening. At the same time, | also need to know what peoplein the
country are doing so | can organize things from here to support them. To help make that things
people are doing inside the country successful, | need to think about what | can from here.

Narration: Aswell as paying close attention to Burmese news online, Ko Sunny also shares the
latest news with friendsin Auckland. Thisis one small political act of resistance. Since Burma
rarely makes New Zealand news, it isimportant to remind Burmese and non-Burmese people
alike about what is going on. It can inspire people, sustain them and make sure they don’t forget.

Grab: Ko Sunny

Thisisimportant for people like us to share this information with our fellow Burmese. Many
Burmese don’t listen to news so its very important to give them updates. Thisisthe
responsibility of people like me.

Narration: Internet is also an important tool for political organizing. They start using internet
since the beginning of preparation for an action — trying to send invitation letters, writing what
we're going to do, emailing media releases. After doing an action like protests, they aso send
details and images to Burmese exiled news groups so the information can spread amongst the
Burmese diaspora and those inside the country.

Grab: Naing Ko Ko

My name is Naing Ko Ko and I’m studying Political Studies at Auckland University. I'm a
member of NCUB and the director of the Burma office New Zealand, National Council of the
Union of Burma. Internet is very important for me — | use internet at least 12 hours aday. | use
Gmail to talk to friendsin Thailand. Internet is very important for me because I' m away from my
organization so | can only have a close relationship with friends and what they’ re doing through
the internet.
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SFX: Typing
Grab: Naing Ko Ko

| spend time sending news that | got from mailing lists and share with other people. | have my
own mailing list so | usually send important news from Burmato those on my list. | al'so have
Facebook. Itsimportant for political marketing.

SFX: Burmese song about poltical movement

Narration: Ko Sunny and Naing Ko Ko are both examples of activists who keep up their work in
the diaspora. While they can no longer be full time activists, they can find thingsto do in New
Zealand: spreading news, talking to people about Burma, lobbying, protesting, commemorating.

SFX: Burmese song about political movement

Topic two: New media and ethno-linguistic identity

SFX (throughout story): Kids learning language in school.

Narration: Through my conversation with Burmese people herein Auckland, | realized that the
loss of ethnic language among young Burmese, especially those who were born and arrived here
when they were young is agreat concern for parents and the community as a whole. Burman,
Chin, Karen and Mon community leaders are all organizing language classes for their children.
One Chin community leader and also ateacher Ah Pu Patold me about their aim of having the
classes.

Ah Pu Pa: Our aim in doing thisis to maintain our mother language because our children now
only speak English and later we worry that our language will disappear so the situation forces us
to do this.

Narration: Most of these language classes are organized during the summer school break. Ah Pu
Pa explained how the classes are organised and how they teach children.

Ah Pu Pa: We planed to continue to teach Chin to our younger children. We have been teaching
Chin language last year and we have class once aweek in our houses. We don’t have any
organisation doing this and every teacher is avolunteer. We have about 20 children study and
because their ages are different, we have to separate it into two classes.

SFX: Karen song

Narration: Like the Chin community, other ethnic communities like Karen and Mon are also
active in the process of maintaining ethnic language. Before | have started this research project, |
was invited to a meeting of planning for the Karen language class organised by Karen people,
which comprise youth and adults. Many detailed issues were discussed such as searching for
volunteers teachers, curriculum books, the place where children will be learning and
transportation.

SFX: Mon children dancing

42



Kong: Mon people herein Auckland don’t do politics. We only do socia and cultural work for
our community. We have Mon language classes that we usually do during the school break in
summer. We also have aweekly Mon dancing class for children.

Narration: This Kong, a Mon language teacher explained how her community organising Mon
language classes. Internet has play an important role in maintaining literature. Ah Pu Pa uses
internet everyday, for at least one hour. He usually logs into Chin Forum, and discusses issues
about language and literature with other Chin people around the world. These discussions online
influence his offline activities, giving him ideas for action in the community.

SFX: Typing and internet sounds.

Ah Pu Pa: Internet is very useful for me to develop Chin literature, and learn new things about
Chin culture.

Narration: While Chin can freely use any internet technology, since they use the Roman
alphabet, Mon are extremely limited as their alphabet it not compatible with the internet.

SFX: Karen song

Topic three: New Media and Burmese Youth ldentity

Ashley: My nameis Ashley, there is another name that given me by a monk, that’s a Burmese
name and that’s Thi Thi Wa, but | will prefer you calling me Ashley or you can call me Thi Thi
Wa but | am adapting to New Zealand Country now, so some English people they do not know
how to say Burmese name so | usually told them to call me Ashley instead.

SFX: Nwe Mamusic

Ashley: And | am a 17 yearsold girl living with my mum and dad still. | have three sister and
one brother fortunately | am living in Auckland with family.Both of my parents are from Burma
acountry that I call my first home because | was born there of course my family and | resettlein
New Zealand when | was only 9. So we come to New Zealand as Burmese refugee. My family
can not live in Burma because my father was a soldier and fought against those nasty Burmese
regime. So it was not so secure for usto live in that country anymore. So we flew to Thailand
then to New Zealand. | was young when | come to New Zealand. and | grew up and so many
friends who are not Burmese of course. People who never met me may not believe that | am like
Burmese you know because | speak English like aKiwi kid. And act like a Kiwi teenager, | have
adapted so many culture in New Zealand. However, | always consider and indentify myself asa
Burmese. And | am proud to be called a Burmese girl aswell.

SFX: Nwe Mamusic

Ashly: On the other hand being Burmese is very important for me. | maintain my Burmese
culture by speaking Burmese language with my family and spending time with my friends
Burmese friends here and participate in Burmese ritual events that are organized in New Zealand
of course. | maintain Burmese culture and traditional through Burmese anyinte dancing.

| love Burmese anyinte dancing because it makes me happy when | dance. And | like to show
New Zealand people what Burmese is about. And Anyinte is Burmese traditional dancing. | like
Burmese dancing since | was so so young and | danced and performed since before | arrived here
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in New Zealand. | brought this interest along with me and now if there is any kind of social
political events, for example Burmese New Y ear of course | will got excited to perform in front
of people or we will celebrate the water festival, or different cultural showsin Auckland, | will
perform by doing Burmese traditional dancing.

SFX: music

Ashley: | do alot of Burmese dancing in my school, the multi-cultural. By doing this, in one way
| am telling another people about Burmese culture. And also, it is effective way that | introduce
another people to who | am and where | come from. And | believe that people learn about
Burmese and their culture and traditional through my performance.. | realized that it isimportant
to maintain my Burmese identity especially in amulticultural country like New Zealand. And |
must say that | love New Zealand and | love my country as well and one day when the war is
over | will go and visit.

SFX: music

Ashley: | used to have a Burmese teacher who taught me alot of Burmese dancing before but
since | arrived here | do not have anyone to teach me which iskind of sad, and show me how to
dance. But now, because | do not have any people and anybody to teach me, | teach myself
through Internet. It'sanew way of Technology. Anyway, To say basically internet is my teacher.
| am learning more Burmese dancing through youtube of course, you must like Y ouTube. It got
everything in it anyway.Whenever | have time, | always download different kind of Burmese
anyite and watch it and learn how they dance. | will usually open my computer and dancein
front of my computer.

SFX: Nwe Matraditional music

Ashley:Thetitle of the song that you are hearing is Nwe Ma, it means young girl at the summer
and its my favourite music among Burmese traditional songs. | always listen to it like when the
new year start, | really want to dance whenever | listen to this song. | also like the western music
like Hip Hop, RNG POP and | am also learning how to do Hip Hop dance. After school | will
always do bring it on we have competition that so fun, we go and compete the final at the Vector
Arena, you might check that out, you might not. There are like so many Burmese teenagers who
like Western songs but they do not like Burmese traditional music, | do not know why. But me, |
like both.

I like Burmese songs more because the sound of the melody sound special when you feel the
vine you can feel tingling over your skin and body and especially when the drum, | like the drum
how my country play the drum is so specia and uniquein away and | likeit alot.

At the end of my story | want you guys at home to go on Y ouTube, of course, yes and watch our
beautiful Burmese dancing and you can even go to Y ouTube watch me do Bring It On, new way
of expressing, how do you say, it adapting into New Zealand, you might say | suck, | am good, |
am not sure. Just go on Selwye College Bring it on 2009 and you will see meand | am
embarrassing myself.

SFX: Nwe Mahip pop music

Topic four: New Media and Burmese Buddhist | dentity
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SFX: Monks chanting

Narration: Thisis a Burmese Buddhist monk chanting during Katayn Festival. For many
Burmese in Auckland, thisfestival isimportant. Many members of the Burmese diasporain
Auckland join this festival because, theritua is central to maintaining their identity as Buddhists
in anon-Buddhist country.

Ko Sunny: Religion is the most important thing for maintaining our nationality. We can only
have our nationality if we have our religion. As soon as our religion disappears, our Burmese
nationality will also disappear. | identity myself as Burmese, | speak Burmese and | believein
Buddhism. Thisis something from my ancestors.

Narration: Thisis Sunny. He has a strong sense of being Buddhist and he has a plan that he will
introduce this religion to his children.

Ko Sunny: | bring my daughter to the monastery every time | go there. Sheistoo young to
understand everything but | believe that she will know what the monk is, the monastery and what
Buddhais. She can't chant yet but at least she can be exposed to it.

SFX: Buddhist chanting

Narration: Like Ko Sunny, there are many parents who are trying hard to bring up their children
as Buddhists in this non-Buddhist society. But it can become harder as some Burmese children
lose interest in religion, feeling likeit is not apriority.

Sheh Mar: My daughters are not interested in my religion anymore. | can’t force them to believe
in my religion as well —that’ stheir choice. They go now. They don’t have friends here [to go to
the monastery with] so they just follow their friends to church.

Narration: Thisis Sheh Mar, a Buddhist animist Karenni woman. Like Sheh Mar, MaWah, a
Buddhist Karen, also has asimilar problem brining her kids up Buddhist. She struggle and
cannot force her kidsto practice religion.

U Aw BaTha It isvery important for Burmese who arrive in another country to not forget our
culture. We a'so need to be able to teach our children to be humble, honest and polite. Parents
are the most important for the maintenance of culture and religious identity. If you don’t want
thisto disappear, then parents should try very hard. Monks and teachers are only people who are
like helpers — but parents are the most responsible people to help children to be polite.

SFX: Opening a Buddhist website

U Aw BaTha AsaBuddhist, there are so many things we can do on the internet, especially
when we are away from our country. There are so many websites where we can listen to famous
Buddhist monks chanting.

Narration: Sunny also often use the internet to download Buddhist gospel songs, poet for kids
and even Burmese language alphabet for his daughter, he also encourage other Burmese
especially parents to use computer and internet.

Ko Sunny: | would like to encourage our Burmese people to use computer, we might not familiar
with this these technology but we should not ignore it. There are so many thing we can do with
internet and it is very important in maintaining our culture. For example, we can get Burmese
books, music and even Burmese al phabets, which we can teach our children.
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Topic five: New media and older Burmese

Matthew Dwe: Most people my age don't use Internet and they don’t have updated news and
information. We realise that only young people and those interested in activism use Internet.

Narration: Thisis Matthew Dwe, a 63 year old Karen former-soldier. Matthew and his family
came asrefugeein 2001. As many other refugees arriving in New Zealand do, he attended
English language classes and learned how to use Internet but he never has had his own computer
and got a chance to use it. He mostly uses pre-digital media— newspaper and radio.

Matthew Dwe: | don’t have any ambition to use Internet. | think that it is not part of my life. |
only read newspaper for news and | also get news from my friends. My friends print out the
news from Internet and they give it to me. There are resonswhy | do not use Internet. As| am
working, | don’t have time to use Interent and also can’t sit for along timein front of the
computer because | have a problem with my back.

Matthew Dwe can read and write and he' s had some training to understand the technology. But
many other older Burmese are illiterate, which shuts them out of text-based mediaforms.
[lliteracy and lack of English amongs older people are major barriers to them using Internet.

Sheh Mar: Now I’'m learning English in New Zealand. Even learning ABCD istoo difficult for
me so using the Internet is far away.

Narration: Sheh Mar isfrom an area of Karenni State with ongoing fighting. Because of war and
poverty, she never had a chance to study. She just had to focus on survival. Sheis awidow, and
came to New Zealand as arefugee with her children. Sheis52 yearsold.

Sheh Mar: | don’t know what’ s happened to my family and friend in Burma. | don’t know how
to communicate with them. | lost all the communication with them. | lost contact since | arrived
in the refugee camp in Thailand. The only person | am in touch with ismy son in Thailand, and
al I candoiscall him by phone about once a month.

Tee: | heard of Internet but | never saw what it looks like. | first touched the computer when |
was 50 years old. When | first saw it, it looked very complicated so | just ignored it. Now I'm
learning English and after the class, we get the chance to go to a computer lab for an hour but me
and my friend never go. | even don’t know how to open and close the computer so if | want to
read news, | ask my kid to open it for me. | find the technology very difficult because there are
S0 many steps to do something. | just end up switching off the monitor instead of following all
the steps to turn it off but then | worry that it might break. It is very difficult for meto learn
thingswhen I’m older. | can’t really memorize things alot.

Narration: Tee and his family left Burma when there was a military operation in Southern Burma
in 1997. Since then, he has lived in refugee camps and Tee' s village was burnt down so they lost
his home. He still doesn’t know what happened to his village. He has family still in Southern
Burma but since arriving in New Zealand, he could only send a letter to them once. Because his
family livein the mountains, thereis still conflict and IDPsthere. Teeis XX years old.
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Though many older peoplethat | have talked to do not use computer and internet themselves,
they all agree that internet is a very effective communication mode these day. And they support
people using it.

Mathew Dwe: | don’t useinternet, | encourage young peopleto useit becauseit isvery
important. Things are changing all the time and modern technology is developing. Only if people
use it they can compete with other people and communicate with colleagues and friends all
around the world. However | worry that young people will also take bad things from the internet.
But | believe they are conscious to decide what is good and bad for them.

SFX: Sheh Mar showing Karenni food in her kitchen

Narration: It is difficult for Sheh Mar to keep in touch and maintain her Karenni traditional
practices in Auckland. For her, cooking traditional food is an important way she maintains her
Karenni identity.

SFX: Matthew Dwe talking on the phone with friend in Thailand

Narration: For Matthew Dwe, he maintains his identity through communication and the desire to
go home.

Matthew Tway: Because | was involved in the resistance movement, | still have a clear memory
of thispast. | feel like I’'m not happy here because | don’t feel warmth with the community here
—you can’'t see people all the time, people live separately and spread out. It’sindividualistic so |
don’t like that. I communicate with people back home through telephone and sometimes visit
them when | have money. When I’m older, | feel like | want to go back. Here you don’'t need to
worry about food and security but I'm not happy. Now I’m saving money to go back one day.

Narration: Not all older Burmese are offline. San Tun is aged 67 and he uses the Internet
everyday. He has been using it since he was in Thailand and he uses it to listen to news and share
photos. He arrived in New Zealand as arefugee, after joining the Parliament Democracy Party in
early 1970.

San Tun: Assoon as| arrived here | started working and bought a computer. There are so many
good things about the Internet and so many websites we can use to learn about our cultures and
traditions. By using the Internet and reading Burmese websites, we can maintain our culture and
traditions.
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Appendix 2: Interviewee 1, 9 October 2009, Glen Innes, Auckland
English and Burmese interview summary

Age: 40+

Ethnicity: Burman

Gender: Male

English Version [unedited]

| left Burma in 1988 when there was a nationwide uprising and since then I lived in refugee
camps on the India-Burma border, where | served as an executive member of the All Burma
Students League. | came to New Zealand with my family in 2007. I am Burman and Burmese
identity is important for me. | usually introduce myself to other people as Burmese and from
Burma. | like to discuss some of the political and social problems in Burma under the military
government when | get the chance. We have our country and we have our own nationality. I also
remind other Burmese people here about Burma and Burmese culture and tradition, for example,
we celebrate water festival here but people here cannot do ‘thangyat’ which traditional music
that we play during water festival. People here cannot do it so | show that and teach them how to
do it. Religion, politics, culture and tradition are the main topics that | talk about with other
Burmese people whenever | met them.

| used to work with a Burmese media group based in India. When | arrived here | said to myself
that I have a responsibility to do everything | can to help the democracy movement, although |
am away from my mother organisation. Because | have been working as an activist in the border,
when | arrived here, | felt like | needed to show that | can continue that. My comrades keep
working, so regardless of place, | need to keep working. I need to work even harder than friends
back home and do more because | am in this good place and have good opportunities. Now | do
everything from social, religious and political activities. | have organised so many protests in
Auckland and if I have any news from here then | send it to Burmese media groups in exile.
Some people here said that they do not want to get involved in politics and they don’t want to be
activists. | explain to them that everything is political, especially for us Burmese who arrived
here because of the bad political system in Burma.

| also identify as a nationalist. | have been interested in Burmese politics since | was young and |
remain involved with the democracy movement. | will keep working for the betterment of people
and country.

| do not have an ethnic identity. I only identify myself as Burmese. | have seen ethnic people
when | was in Burma but | felt like we are the same people but when I left Burma and lived with
ethnic people in the border, | came to realized that ethnic people suffered a lot because of the
government. Many have to flee their village and some become internally displaced. I realized
that many ethnic minority groups hate the dominant Burman/Burmese because they think that
ethnic Burmans are the oppressors and they are victims. So they do not want to identify as
Burmese. | believe that this kind of thinking will disappear one day when we have democracy in
Burma.
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We only have one goal for Burma: we have to work together for the change. However, if we
keep dividing ourselves based on ethnicity there will not be peace our country.

As | have been active in the Burmese political movement, so | also have an intention to pass it
down to my kids. My children are still young but | will wait until they grow up before |
introduce them to Burma’s social political problems and the democracy movement. But | always
bring my kids with me to political events and also to the protests. And | also show some
documentaries about Burma.

Maintaining Buddhist identity is also important for me, especially in a non-Buddhist country like
New Zealand. And It is very important for us to have a monk in a country where we are in a
minority group. At the same time, as Buddhist people we need monks to lead ceremonies like
birthdays, funerals and Buddhist holidays. We are not Christian, we can’t go to churches so we
need these monks.

So I want my children to be Buddhist as well. I always encourage my children to go to the
monastery. My daughter is still young. It is hard for her to understand the notion of Buddhism
but by going to the monastery she will know what the monastery is like, what the monks are like,
what Buddha is. | pray with her every night before she goes to sleep. Going to the monastery and
participating in Buddhist festivals is important for us here. Culture and religion is important for
every nationality. Nationality and religion always go together. Our parents are Burmese, we
speak Burmese and we believe in Buddhism. I download songs, prayers from websites that focus
on Buddhism and let my daughter listen to them. As she is young, she cannot learn many things,
like how to read scriptures, so, listening to voices is more effective. It also teaches her to pray
before she sleeps every night

Reading updated news and telling other people about what I have read is my habit. | feel happy
when | do that. I usually tell my Burmese people here about up to date news that I got from the
internet and | also encourage them to take part in political activities like memorial days and
protest. | read news in Burmese language. | do not read in English because I understand Burmese
more than English and on the other hand, I should know information and facts in detail so | can
tell other people. I try to read important news two or three time and | try to memorise important
information to be able to tell other people. There are many people who do not listen or read news
even though they have computer. Because of this they do not have updated news and information
about what’s happening in Burma. If they heard something from Burma then they start to worry
a lot because they do not have information that will make them think critically. So people like us
have responsibilities. We organised political events and provide information.

Another thing is Buddhism is an important for political activities that we do in Auckland. We
invite the monk [U Aww Ba Tha] to all of our political anniversary because he is a spiritual
leader and he has the highest position in our Burmese community in Auckland. We do not have
the Burmese state minister or state representatives that we can invite to our very important
political event, so we invite him instead. His appearance in the event is also important because
he is an influential figure for the Burmese people here and people give respect to him as
someone who more than a monk or rather a revolutionary monk.

It is important for us to organize political events that include monks because this is how we do it
and we need our young generation to learn these things. It is more crucial for us to do this
because we understand that there is a very limited chance for our young people to see this kind
of political activity that include monks, if we do not initiate it.
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| read news from most Burmese news websites and listen to online radio everyday. So
everything that I listen to relates to each other and | know the connection. It is also import
because as a person who is involved in Burma’s political movement, | should know the
development of the political situation. | should know what people inside are doing so | can
understand what I can do from here to support their movement.

I mainly use the internet for communication. | always talk to friends who live in Burma-India
border and by talking to them | got updated news that gives me hope and motivation to keep
working for the cause. | use Google Talk to communicate with family and friends inside Burma.
However, although I can freely talk about sensitive issue like politics with my friends in exile, |
could not do that with friends who live inside Burma. It is not safe for them. | also use internet
for local political activities like sending out invitation letter, pictures and political statements to
local and Burmese media groups.

Internet is very important for cultural maintenance. | speak and read Burmese but there are so
many thing that I do not know about Burmese language. There are so many Burmese words that
I do not understand and I need a dictionary for. But I might not have the book and we also do not
have a library that we can go and borrow Burmese books from. So there are some e-books or e-
dictionaries on the internet that | can use. There are songs and even Burmese alphabet exercises
that I can download from the internet to use to teach my children.

Burmese Version
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Appendix 3: Interviewee 2, 9 October 2009, Glen Innes, Auckland
English and Burma interview Summary

Age: 60+

Ethnicity: Burman and ethnically mixed

Gender: Male

English Version [unedited]

| got involved in the Burmese revolution movement in 1970 when | joined the Parliament
Democracy Party. | was a military medic and have a lot of experience fighting in the frontline.
Later | was promoted to a military officer and | was responsible for about 100 soldiers.

| always think of myself as an ordinary person although | had to take important responsibilities
in the army. There was no division between me and my soldiers as we ate together, shared the
same food and | tried my best to help with what ever they needed.

| used to identify as a revolutionary before but not now. There are so many who love to identify
as revolutionaries but sometimes | realized that those people do not understand the meaning of
revolution. Ne Win’s military regime also called his regime a revolutionary government and the
insurgent groups that resist against Ne Win government also said they were doing revolution. So
if they are all revolutionaries, then why they can’t they all work together? But the only things
that we should know is if we are a real revolutionaries, then we should help improve the life of
people, we should develop education, health and the economy for civilians. If we can’t do that,
then we should not call ourselves revolutionaries.

| am a nationalist, a patriotic. It is normal to see people love their own people. We cannot love
other nationals more than ours. We are the same nationality if we live in the same country so |
love Chinese people in Burma. They are my nationality and similarly we have to accept Indians
born in Burma as being our nationality.

| joined the Parliament Democracy Party with the aim to fight against the Ne Win government.
Ne Win said that his government believes in socialism but what he did was the opposite of
socialism. Rather it was fascism, holding state power with guns. I am still a member of my
organisation Parliament Democracy Party and | am proud to identify with this organisation
though it is not active today. It was the first organisation to fight for democracy in Burma. |
sometimes call my colleagues who fought together with me before. We mostly communicate
through phone, as many of my friends do not have computers.

| do not have ethnic identity. My parents are Mon but as | cannot speak Mon language | identify
as Burmese. Ethnic identity is not important for me. The most important thing for me is to be
able to speak Burmese. If | can speak Burmese then | can go everywhere in Burma and
communicate with every ethnic groups. | cannot use Mon language everywhere.

| have been here in New Zealand for more than 9 years and | am a New Zealand citizen.
However, | do not have a strong feeling or tie to this country. The situation is not getting better
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in Burma but I will leave as soon as possible if | believe that things have changed in Burma and
it is possible for me to go back.

I listen to news about Burma through online radio. | do not really read news. I’m on some
mailing lists from friends so | read those emails sometime. If there were no internet then | feel
like I would be a person who is blind and deaf. Since I arrived in New Zealand, | worked and
saved money to buy a computer because here | cannot listen to short wave radio so | needed a
computer for that. | realized that if I don’t have a computer then | won’t know anything.

The internet is very important in maintaining culture. There are so many things about Burmese
culture, tradition and language online so for those who think they lost their language they can use
the internet to find information that they want.

For myself, I maintain Burmese culture though going to the monastery regularly and I also
explain to young Burmese about our culture and beliefs when | get the chance.

| realize that every ethnic group here are very good at maintaining their culture and religion. We
need to maintain our culture and tradition because this is a sign of where we belong. Our sense of
belonging becomes loose when we do not have our own culture and tradition anymore. This is
very important for Burmese children who were born here. They should know where they belong.
Some children here still know who they are. They know that they are not Kiwi. They know that
they are from Burma. However, they have difficulties with Burmese language. Many kids cannot
speak the language anymore.

Using the internet helps us keep up to date with what’s happening in Burma and | want to say
that every Burmese should use it. It is a very effective communication mode so every household
should have a computer and internet connection.

Burmese Version
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Appendix 4: Interviewee 3, 11 October 2009, Henderson, Auckland
English and Burmese Interview Summary

Age: 25+

Ethnicity: Karen

Gender: Male

English Version [unedited]

When | was young | lived with my parents in southern Burma. Because of military operations,
we could not lived in our village anymore so we came and lived in a refugee camp in Thailand.
Through UNHCR’s help, we came to New Zealand in 2006. | studied in the camp and went to a
theological school but I did not finish it.

I usually identify as a Karen, but to Kiwi friends I introduce myself as someone from Burma but
| explain that | am not Burmese/Burman. Karen identity is very important because | want to
maintain our people. If we do not identify as Karen then we will become Kiwi or just Burmese,
and Karen will disappear one day. This is something from our ancestors so we have to maintain
it. We have our culture, tradition and history, which is different from other ethnic groups in
Burma. And we also have our languages. | am proud to be Karen and | speak Karen with my
family at home and with some Karen friends at school. I grew up in a refugee camp where
everyone spoke Karen. | went to a Karen language school and, in that situation, we didn’t need
to worry about losing the Karen language, but here when we go to school and talk with friends, it
is all in English. The only time we can read Karen language is through reading news and
speaking at home with families. So we are in a position where we could lose our language. It is
also important — in Burma we are not allowed to learn Karen in school so the language is in a
position that it could be lost one day if we don’t maintain it

There are divisions among ethnic groups who came to New Zealand. We have our own Karen
community. | think each ethnic group has their own group with the purpose of maintaining their
culture and traditions. Sometime we work together for social issue like going to church or
monasteries together, and sometime when there are political events ethnic groups will come
together but there are some groups like Kachin and Chin who do not associate themselves with
politics.

| am not aware of or have come across any discrimination against me by Kiwi people. All my
friends here treat me as a human being and there is no division among us because we came from
a different background. That is a good thing.

| use the internet at least three hour a day. When I log in | check my email, read news Kwekalu
(Karen news website) and other Burmese news from various website. In a country where
everyone speaks English, it is important to read Karen language news. We are worried that our
language can be lost so we need to read in it regularly to maintain it. And sometime | chat with
friends in Burma, the Thai-Burma border and those who are overseas. | am only interested in
news that happened in the border and I do not like to read news about things that happening
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inside Rangoon. Sometime my friends send me some news to my email and if it is important
then | forward it to other people.

Since | arrived here some friends and | set up a Karen youth group with about 30 young people.
Through the internet, | have read news and saw pictures of Karen important rituals such as Tying
Wrist Ceremony and Karen New Year that were organized by Karen communities in Australia,
USA and UK. We cannot do things like that in New Zealand before so this encourage me to set
up a youth group that will organize these necessary cultural activities.

Our aim is to maintain our Karen-ness and our culture and language. We have organised cultural
festivals like wrist tying and Karen New Year. Nobody organised that kind of activity before.
Through the internet, | realised that Karen in other countries could do cultural activities so that
encouraged me to set up the group and organise our Karen cultural festivals. We have regular
meetings and as a leader of the group | use a computer, the internet. I also use the web to phone
members about our youth activities and things that we do here.

| also use the internet to download music in Karen language. | do not really listen to Burmese
and English songs because | do not understand them. Saw Danny is my favorite Karen singer,
who is a refugee as well. Many of my friends here like him and we love his music. We often
exchange songs that we have downloaded from the internet.

The internet is very important for our people and our new generation as well. We should digitise
our history books and important documents about Karen and put them on the internet. This will
be useful for the Karen new generation.

Karen Version
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Appendix 5: Interviewee 4, 11 October 2009, Massey, Auckland
English and Burmese interview summary

Age: 30+

Ethnicity: Chin

Gender: Male

English Version [unedited]

I am from Chin State, in western Burma. | arrived here with my family three years ago. |
strongly identify as Chin. | always want to identify as Chin when I introduce myself to people
here in New Zealand. But people here do not know who or what Chin people are so | just tell
them that | am Burmese and from Burma. But this is not what | want. However, some Kiwis who
are interested in Burmese ethnic issues, | tell them about the differences between Burmese and
Chin. I do not want to identify as Burmese because | am not Burmese. I am Chin. As long as |
am alive, |1 will be Chin. I believe that everyone has an identity. Identity and nationality always
go together. If you loose your identity then you loose your nationality so if we want our Chin
nationality to exist then we have a responsibility to maintain it.

We have a plan to teach young people Chin language. We taught children last year with a weekly
class. We are going to start this language class again in winter. Our language classes are informal
as we do not have any organisation to run it. We have several volunteer teachers and we teach in
people’s houses. There are about 20 children learning and we have to divide them into two
classes as the ages of our children are different. We have this language class because we realized
that our children do not speak our mother language anymore, they only speak English. We have
a concern that they may not know Chin language anymore so, with the purpose of maintaining
our mother language, we set up this class.

We also have a plan to preserve and maintain our culture and traditional practices. It is important
to do this as we are away from our country. We want to hold our festivals but we still can not do
it as there are only a few Chin here. We hope we can do that one day as we realised that there are
more Chin coming to live here. We also want to teach our younger generation Chin dance and
song.

| use a computer at least one hour a day. I mostly log into Chin forum, a place where we can
discuss and talk about so many things. In the forum, they have different topics about Chin that
you can read and discuss. We can talk about religion, culture, social issues and even politics.
And we can also discuss Chin literature.

I like using the internet because I can know what is happening with Chin people around the
world and my Chin language ability has also developed. | can also learn more about Chin culture
and traditions than what | knew before. | listen to songs written by famous Chin poets or writers
who write about identity. | also read news from the internet and I only read news in Chin
language. Because of news from the internet we could help our people back home who have
faced famine. As soon as we got that news, we tried to collect donations and send them to Burma
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through India. 1 also share important news that | get from the internet with my friends when we
meet every week in church.

Burmese Version
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Appendix 6: Interviewee 5, 11 October 2009, Henderson, Auckland
English and Burmese interview summary

Age: 50+

Ethnicity: Karen

Gender: Male

English Version [unedited]

| am from southern Burma. | left my country in 1997 with my family because our village was
burnt down by Burma soldiers. | brought my family to live in the refugee camp and we lived
there for almost ten year before coming to Auckland in 2006.

My parents have already passed away and | still have some siblings who | do not have contact
with. Since | arrived here | only could send one letter to them. | am not sure what happened to
them as they live in a very remote jungle area so they do not have phones there. The only way to
communicate is to send letters to them when people from Thailand go there. There are not a lot
of people from Thailand going there so it is very hard for me. But | have cousins and an aunty in
Thailand and | talk to them sometime though the phone.

| did farming when | was in Burma but since | arrived here | can’t farm anymore. | don’t have
any job because I can’t speak English. Since I arrived here | only study. But I find it very
difficult to study because | can’t memorise many things. If the teacher teaches me one day, I find
I’ve forgotten everything the following day. | also have to learn how to use a computer and the
internet as well. I learnt how to use computers for a month when | arrived and | was given one
hour a day to use computers but me and my other friends are old. After the class other people go
to the computer labs but me and my other friend come back to our house.

| first used a computer when | was over 50 and | was taught how to type English alphabets. Now
| can type but I have concern to use computer without my children because | would break the
computer so I hardly use it. | don’t really have any interest in it. | think that it is not part of my
life. The first time | saw a computer and touched the keyboard I felt it was too difficult for me
and | don’t spend time and try hard to learn it. Sometimes if | want to read news I ask my kid to
open it for me and when I’'m finished, | ask them to turn the computer off for me. The main
reason that | cannot use the computer is because | can’t read English. Another reason is because |
do not have my own computer.

| like reading news from the internet and it is very useful. | read Kwekalu a lot. | get to know
what’s happening in Burma and | can keep up to date. Through Kwekalu, I knew one important
accident with my cousin who was a Karen soldier. He was shot dead by Burmese soldiers. We
were so upset about this and we realised that without the Kwekalu website, we’d hardly get any
news from our community.

We don’t worry about anything for our living here. We do not need to fear soldiers but | am still
not happy here. | always remember our old place. We have so many friends in our community in
Burma and it is nice to be in our community. | am planning to go back to Burma when there is
peace and it is safe to live. If it is not safe then I will not go back. I think it might be hard to go
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back and live there if the situation is not stable and we also do not have farms or property that we
can invest in for our survival.

Karen Version
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Appendix 7: Interviewee 6, 14 October 2009, North Shore, Auckland
English and Burmese interview summary

Age: 55+

Ethnicity: Karen

Gender: Male

English Version [unedited]

| do not have an interest in computers or the internet. When I lived in Burma I listened to news
from BBC, VOA and RFA. When | arrived here | went to work everyday so | didn’t have time to
use a computer or listen to the radio. In my house, my kids always play computer games and use
the internet almost all the time so | don’t use it. | have attended training about how to use
computers and the internet but | have never used it myself. | always identify as Burmese
although I am now a New Zealand citizen.

Karen identity is important for me because | have come from the Karen revolutionary areas and |
used to work there so | could not separate myself from the Karen resistance movement. | always
think and have memories about this important movement although I am living here right now. 1
always remember my colleagues and friends who worked together with me and | remember our
time in the past and our struggle. I really want to go back and live in Burma or on the Thai-
Burma border. Now | am working hard and if | got a pension then I will go back to the border
and live there. | feel warm living among our people and community. | feel strange and foreign
here. It is very easy to get around and visit people but I do not feel connected to people here. It is
normal here for people to be individualistic. People do not just drop by and visit you and you
cannot visit them if you are not invited. You stay in your house, do what you have to do and eat
by yourself.

The community in Burma and the Thai-Burma border are different from here. You can see each
other all the time over there. | feel close to people around me and I feel nice when I’m with
them. It made me realise that | need a warm community now that I’m getting older. When | think
about it I just want to go back right now. We do not need to worry about living or surviving here
in New Zealand and we have more opportunities here but I am not happy. | just remember the
old place and the community that | belong.

| do not use computers or the internet for communication but I always keep contact with friends
in Thailand through the telephone. I call them sometimes and ask about the updated situation
there and sometimes they call me. This is the only tool I use for communication.

| usually read newspapers and journals from Thailand, Australia and The Times from the UK,
and | update myself with what’s happening in Burma and around the world though these news
sources. | mainly use media like newspapers and | feel like the internet is not part of my life. |
have not listened to radio awhile already and I know that | can listen with the internet but | only
asked my daughter to open it for me sometimes when | am free and have nothing to do. There is
another reason that | do not want to use computers. | cannot sit for long, as | get a backache. |
also don’t think I’ll need that technology in the future because I’ll go home, meet with my
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colleague and friends, spend time with them and get news and information through word of
mouth and newspapers.

| have seen so many Burmese people who are my age who don’t really use the internet. | am
aware that those who use the internet are especially young people and those who are interested in
social issues and politics in Burma. They use the internet to have regular contact with people
from Thailand, Burma and Burmese around the world.

| encourage young people to use computers and the internet because it is very important for
them. | believe that technology always develops and we are living in a communication
technology era. We cannot tell what technology people will have in the future and we can not
stop this. So young people need to learn modern technology and then they can compete with
people around the world. We want our children to be successful and up to date. By using the
internet they can communicate with their brothers and sisters in the USA, other countries and
even their friends on the Thai-Burma border.

Internet is very good if we know how to use it but | have one concern. We heard that you can
find so many bad things on the internet so if our children see them, it is not good for them.

Burmese Version
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Appendix 8: Interviewee 7, 14 October 2009, Auckland city, Auckland
English and Burmese interview summary

Age: 30+

Ethnicity: Burman and ethnically mix

Gender: Male

English Version [unedited]

| am a tertiary student and also a Burmese activist in Auckland. | have been working as a
volunteer for Burmese student organisation and 1’m now working with Burmese trade unions as
well as well as the National Council of the Union of Burma. In 1988 | was a student and worked
as a student activist. We were working for our right as the regime frequently closed down
schools and universities so students suffered a lot. I got involved in underground movement but
was arrested and imprisoned for almost 10 years.

Identity is an interesting topic to talk about and it is also difficult. | identify as a free thinker, I
want to think, act and work without any influence from anyone. I love freedom. | also have my
own political identity. Many Burmese people identify as revolutionaries or nationalists but |
never considered myself like that. I am a volunteer who is working hard for democracy in
Burma. | do not like the concept of nationalism. Because of this there are so many wars in the
world. Because of nationalism, Japanese soldiers sacrificed themselves and attacked the US
army in WWII and Arakan people in western Burma kill Muslim people from Bangladesh. So
Instead of being a nationalist, | am an internationalist. And | strongly believe that human beings
should learn how to care for all people around the world instead of our own people from our
small community and country. We should respect each other’s culture and build up solidarity
among each other and help each other.

| use computers everyday and stay online at least 18 hours. | also have the internet in my phone.
| use the internet to communicate with my organisation based in Thailand and use Google Talk
with comrades inside Burma. Many of them are using Google so it is a convenient way to get in
touch with them. | do not have regular communication with my family in Burma because | do
not want them to be in trouble. They can be arrested if they contact me. | am not in a position
where | can help them so | better not to give them problems.

| also read news from the internet since | arrived here. | do not read newspaper anymore. | have
some mailing list that I use to send news about Burma to friends in New Zealand.

The internet is also useful for me as a university student, for research and to borrow books from
other universities.

| also use social networking sites like Facebook, Twitter and My Space. The main reason is for
political marketing. In my Facebook account | have a big network. I have around 500 friends and
| usually post important news about Burma. There are usually some comments from people who
read it, so it is very effective. So | am helping build the Burmese political movement on
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Facebook. It is important to let other people about what happening in Burma and human right
violations. We need more sympathy and support from people around the world.

| realize that many Burmese who arrived here only care about their family. | want them to try
hard and study hard. They’ve got good opportunities here so they should study and work hard.
They should not just enjoy their lives using social benefits here. We should be ashamed if we
cannot speak English after being here for ten years or if we haven’t finish any degree or even if
we are still do not have a job.

Burmese Version
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Appendix 9: Interviewee 8, 9 October 2009, Glen Innes, Auckland
English and Burmese interview summary

Age: 50+

Ethnicity: Burman

Gender: Male

English Version [unedited]

| arrived in New Zealand in 2001. As a Buddhist monk it is hard to live in a non-Buddhist
country, but I keep living here for the sake of the Burmese community here. Monks and the
people are like the water and the lotus. Lotuses cannot grow if there is no water so we have to
depend on each other as Buddhist believers need monks and monks need people to be able to
keep working. Since | arrived here | could invite famous Burmese monks from Burma to visit. It
is very good for Burmese people here as they have been away from Burma and it is hard to see
and hear preaching from famous Burmese monks. | also organise a meditation centre. It is very
important for people to know the meaning of Buddhism if they are believers. To be able to
understand this they also need monks to teach them.

I lived in a refugee camp in Thailand before. | left Burma during the student uprising in 1988. |
was still young in 1988 but | involved in protests when Buddhist monks also took part after
seeing how people were suffering. . Buddhism is linked with ideas of peace and justice so when
the country is in trouble, it is considered to be part of the responsibility of monks to address these
problems. This is the reason monks took to the streets in 2007.

As New Zealand is a non-Buddhist country, it is quite hard for me to live here as a monk. The
way people speak to me and the way they treat me is different. For example, in Burma people
won’t use my name because its considered rude. They call me *ashin’. Here, when | go to school
and the teacher calls out my full name, | feel like my ear is being pricked by a needle. However |
know that people respect me as a Buddhist monk.

When | first arrived it was quite difficult for me as | felt lonely and there were not many monks
in Auckland. But now, there are more monks from Cambodia, Laos and Sri Lanka so it is much
better. We can celebrate important Buddhist festivals together and I have more colleagues.
Sometimes | feel like I want to go back to Burma and live there. But if | think about people here
then | do not want to go anymore. Burmese people need me here, as they are Buddhist believers
who lived away from their family. For example, if their family member like their parents pass
away then they want to hold a ceremony. | can be with them and help them through spiritually
comforting, supporting and praying for them. | feel happy to be able to do this and this also
encourages me to be here.

I mainly use the internet for communication with people inside Burma, especially my colleagues.
| am online at least two hours a day and during this time | read news and chat with friends inside
Burma and those around the world. I have a close network with monks associations that led the
protest in 2007 and | also support them with advice and fundraising for their activities. So we
will also communicate and keep in touch through email and chat.
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Internet is useful but it depend on the people who use it. A wise person will use it for good but
there are people who use it differently. Take fire as a metaphor. Some people use fire for cooking
while others use it to burn down other people’s houses. Similarly with the internet, it depends on
your how you use it. There are so many MP3s of Burmese Buddhist monks chanting and
praying. If people want to listen to them they can download the files. You can even find prayers
of famous monks like Nyan Nat Thara and other monks who have passed away.

| always remind Buddhists here about Burmese culture and tradition. They should maintain
Burmese culture by passing it down to their children. They should teach their children and raise
them in a Buddhist way. Teach them to be polite and have good morals. Parents are most
responsible for their kids. Teachers in school and monks are just helpers. They are not as
important as parents.

Burmese Vision

2500000602R00503E 5 936565PONE0:0:0365600 SleugadvINBeuPodNE(3:
60R830320 GomooeP:Eagtan|g meSegmcunizaegdBiecy conodsaogadeloé
Blopeejediops Slaondqtqielgpaendadel 00503320053 02:RC: 00053q03
eepodeepod 9303 Giodeses 00dDETe © 00§0gE n0doS{oFimesdut
24p0000:00008§ 0931 SlEORUIIDEPIGPOGIER I3I OPEp: qeoesemcﬁcpe,%@m
08cSqpelydarzaogadelo saiadumsacy opadl §EEpreepadd0eg:do)
SoFeafcdoon: sEodealyEdecon

3 [g§eo[gpdenmeonnBSeomomnagiom:iaidEiadelgpadqooud ogscopdiags o
00051 0g&2c0pd:pS:0:3l000d Sleogdmadiqoonden 8803E{yodisecy 350[4003
©860000006056005609030VRSESB:0005 [gpdarcpcozaajEn? copd: seBia:oden
2005§060PG 9220090607E:000005020660RT:I OFAE0IM 2p0Fo:a08:00w
Svaticlepionleahalicrtilicoleploplclopplelaatielo e sleploptebpionies Quliloiisionlsl abldiowatiopten]
optiigpdspogadcupbiogogadop: [qpdoprgopaacgadaopbiegagoopi GRgLopeTg)
26g20566090300p5:q058: 6507 20NaEdIG:gr30dRDS{F om0
SB0720500 Saoep o obPsbkncopiisoacmobafetBeagos
20§031C005 YOGS 0xLLPOIAloRIHS[TFS 0xmVEd: F[Fonsidcdewomonepyé
65602097 2ayPizaedledop§jreadesionodadomedon: 338c8eeomonepi3esor
20905 6[oPES 2duansind:Begilespleordrnseqeenlypdonnposaogod [Goqd:
eepaaR056qq[Girpt30md shdlelogpEegoad(Bieo06358:q000003§ s cogad
0[gEa3000nd000d6epaR932:0% ©dlacogadcundn3oyEodiesapdionud a0, dum
Cleaglclenloplcloaplquliilaett ISTouitlTo palabitleslabRe T i o bl Yoblilo oo pUSIENE- S lonaloplclel
R$FoRoplobo0ed S8iepbapiqpaagadaopbiopsiioioacopbioepoioge
65000:6a00E0g0sena000 20udEEETIEEPd 656s 00020IBEEPNIG$GSS20E
60x[gde0mE:a3000[gb03320305 elopé 03uda3adEmmmupdiudlogpbaocdan(gpieom
25000602560303000: 33[gpdepoud[3d00udN

77



8 Jooq egdlespleondroseammessncdielpantiiallysonBielgdornoguddad
6000552330800 G0d3005 4Oy A es 0608607 Hudenfdndedecy:
cloalcle ealeplelctet oW eapleld ol plo! i c= Falo pla o3 ot PR lclep s Rowleaicat Sicrloptilct e o1
gCec0:03 320305 803[ysangoed 200oE:e0x030350:6000C6s§000S deudadE:sudod
0§ 030798:{03:60956027328005233006[q0dAlops Bap|BeP:e|EBWICEFEM0LOE0005
6 m[g303n3udeonderniearupdidlonudl 3ag|031EoRCR005MS 0oudIong|03E0TP36[gS2
HEcalcle palecl=plot e plevIcplosloptsi ol clepalalob!SloaNeate Stioplcat Yele o} Yab ToloTotelett ot oY it
00503928l[036027080206030000:§ 02udI COFjM5$0SEORES oG ESIPOFIDLS
GOODOYD00:656s MNSO:008:8E dlopsierd:§Eonadsdloncopdivadadunbiomi vubs
EPeupodon 250006005 6oga03Eea0E8ERE:J05 pgPiEgyadumnadomnm
c0Rd:0paNEEZ0aE IGLOLHIAODMIVEEEOUPVYI0IZ0R05 elopEslecgndeon
2903208 0§65E:8EAoDs

C005§326[§3265$06000OE S DS LE00E03H0) F28:qg0cdEa} $pd neom
P0e033600336¢0806 32800806l 9003326 Eq|EM3EE§IGHe 200:008205 v
cudeogedh $E€038c8adgEilenyplianasstapodend dsEeuiomodom odeql
6500506 E3E:6090300p5:00056 5600063000020 Slecgodlve ¥do3vdes
B:qiEc3Ee500001 228:q0m[ypdanlydlyd qudcotdypizacdl comodoybo:nda) paad
BRE002069263052008 250060560000 206aMeA0500S 005pd:3dgE
elgrgteansongjom cdobee; s08:0338l apodancopbiodndedyp: $03cpancopds
dqesqP:0)38logIeonp 300020503 200dcdsE:qE Aoyonudadqeuddmeqtioomn:d
S3Josaodeombion B BipfecSclogfipSonc

2500060096 0RFEV0gPIRF 0050058 c00desepmesiloCrrbgpP:dBodoo: ooudedom
”eoNRBeR03 Jooemsimdiat:odg8EEormamsmegadon §oowd 38eson
GL05603000:3060802:000§00001 65§005(Gi07RRA3CR0 036dlaeoy AROICRHS
22820006030366:03002:03066pM|060R0332[G82800d 309300§donudi deogad
BSmnza[Ygedropdigonud eagsegiadcopSiqonnd 0oEgadaopSiaoaud

cloneonp J00o GEPaS 00580 oMSEEQH[ERi0dC:0080kuI0FLO03E:
[gpSewrcbo3sacgadelopomnomageopsiatadonmaond: creas oudadopconded
602663085303 eqadomelyBifcdanumopeamod cdlodaduqon: cefecdladgom
p&0Fnc0pS: 9p03600050SHIEDZEPEP 9g6:00EME:20096566E FFAT0HS
60006 29§0p66a00EqE2RE03 CvbeemEFqeud FHdlelopE 209FS05E
comEieomEsd 030568E03005 M03udee0EgMF0udedgtancogendon e8eom
2005005200503006p:00: 03600500pd:e0mE: t3ud[gSengdanndmlogam a3adud
Seloplcleas [P eticlonlopletoealilao sl ol aleV R o 0 i et bl s Hoplovleplytoelo pletens 35t
qP2e00d copdieomEs opeazRlenzEsolelyegPegesnt 8odesotgndeudEdonudi
dleoguamonisnepde§oodumneayropdidlomedh ndomaejopeanngadoond adqt

78



Bod[g§edemmalopimaqpqielope egptiegonaaioiodeomomoteoyans: (5
GORGUINOIODEPIOLIA0DGORE[0] §2:00P06e30E ABBwWIGEEP PudEoDEP:0300d
620Ce3033265580380560364{B:e0p20920g$ 3003Cles00u0dn $lodoa3udaoot(op:
60030507 S0EPO0EDIGORAN0IAIJEGOR: GoPEATLOGSLIgIHFgODE$I0Ld
803653033203056[03pE8 03000005 §Ea06r050mameaEdomonLd oG gogd
SIGRLAE Y, IRl R el e Satsicalebiovic atigbticelclopatericlon STt plqu el [F3Te R IoaleNIgblo T oRTENT
oI¢2%:030% 603360 63e0DeomEiwucomiyadomn{gbodpdomi

3B loCes0) peoggistrpdeigisa: Bonomeaeodeeeed¢nonudenmnd§aocs
060G 3260000§00NE[GOTogduNS: 08208 dvSea000(gbgomcI
eleplivlep oplontaieapiovaleloterle B [Saloh FRTe NN oS N tablgbaltle Siobatiobl 77 oiceatienalobatl
ealyptisoloaplonalebpalealapticalitplealitReploaticeloppleb Hiotioplbllosles Roat Yo plev o wiHiatlop)
lebplola oMo slepptele I ol aleQRH S ea SV I oo Slab i e oI Eablonatebaloala pioalcate RIS 1iH
[g8con033a03056/0gpEommoomonepeanindiun eomEionudaddludlogpdonud dmgd
C0$0366p05003:000503¢I§2a3000 edlecvigocoCagdumneBSeoman ofogjongE:
920000603038803000003 $0000E6LFHR$O0§:e0P00IZ0R0HE EPRSG:
eatetleplclivoloslonRabidlquloplonlioploptoaplovaleloioplobiovtiestolopteb ptictaaletd!

0208 0905008:60000566000PodudIFFE03EE0NE:600S0rEeG50000INS
epI¥=plopllclepplabiclevieplelclabploslonliclebticiopplaplclél-loblqualenicrEN e R STt cTeb Eetep)
FBeoqpegp:doddeoplie|gpEadndazdndesdonudi vowd gpenesoudiladep
0d03E:03E:650050gpF08:060:36000gREPELD S0d$OGCN5(FPoLdI
G§D0Y0R ©_J950wni00600:036(pE:000dIe000E qE008:008:559:036epaH00053:
eplct o YoplNeplcloploslep SVl ic oplet Yoalitvelehlelqutabticalelotelonale 35 X elosTutito b atioapletd)

GOl 9520070006078658$3508 Sedl

©0600150005538020036[PaeadaCogEScdulyCporzaepeaglgaod 38opsimnds
©60250005600003058307 [op:e:qElogpivaed ©er:dyd conoisagSaaslogeon
eoqpE:000:60m(gd30m0652053E:w0ieAIE:AloCumeonansinieagmentanmigpionud
F380p8:0000p0:03 002000539905 cude 0t 0000e5MP0RLdNB00RS{03e0Rmdl
0005650050903 C:00¢4|03E607 ABcupdidlestonded egomdadmapcudaopdiydiyd
Q2040300005 ABelgriomneog(dBead[yboman 0uScd§xedadeon qSmrs

P etat B telEalal R oppticlonleplilyeaplenlichale Slopleslealoplqulitcs| [Fpleat X Kot Yoaleppticlen!
CapMHlopl elcFaldlclaualdloallitab pticmalclonlllopaticionlablo denicals Bidlcloalowts Coplclonles
2703 0dgIEa80dLdI GEINEME[GIopSedIEwudieogrubieanedaeomngpeoy
cB03udqb0g0503dkcodeogom(GieomnadencmtaesqoocdeonGidlonodan
§iqoacpdareacgaielopélipbopaporeg(etesicdScBapbiogonedi Belgops: [ofiaogon
o[gbon:88[G:0d:060055 200560000305 cogpliedtiwocoypFodun smigEooontsads
650303 20gP:E:0)200006CNGHGodudN 33BBVNEEHEOR §jPiee0nCe|3338q0mR0d

79



§030pe0R0300p5:0305000600560RMEEIEEENOD GLIHEVSNMIRLOGLEILSI
FeBrocds0iioiopeogiioosiecgmnngoyegecy Gode5cRnge0iepFR0eaR0}
2p8:dligieopan[gpbonnpongiuopdieagndnony aoudesmideog§eonaudisidleogadeoy
qCopsiofecgmaisleogndedsGiodss oB6:c0n:qonudi
6§20503000d:de000eeng[gbarn cowliapdeoganude|ylq 003ndgadedlicsnod
00560000538 B:0005edgEpcudadoneom 200003gE§|E08:6003¢08:03
celoelelicalept Hoplclo ploslbaloaleSTREPL ol 3] 5 Heloploplcric qulobleloaleplqulo st ticte eI
0 opsnamMSEodadomufeono nsiloecgobionepdaeauaopdionsdoikad
oFone0m; udaHe0dy| GogeErspdiE0yPid[Gidoneogn3lgs3adeno§onud
a00m§od20050meddlop: s0salgo3sduodadimap§jrdaagridionalGimenaiarigpie
0$632565033205 oo§jadopieseooud
20336qC0d:8anad60x3[0: G,%qeoooc;%:?@:?@omo Cleap!Hloplciepplentiicriclqulel iF
pbegodopecgeeipiopp{oiiapbesaigeay djudeoptiodudigalFoslgodaeco:
936:9000609000:0§E02709:6C0I APSYIHNEOR0003 FHBogEoRGOPERS[0F
so§[gedmeaosg|odoom: 0oudi
2p00dg0d030500080deax0ms(Beaneoplysagndangaodesad(fusG: 238cdesdqom
2008280858000 60ME20006000LP0ITI 650050033 336:{Fud[n3e0d[3§¢0d
©05qRER:ECLEP::e0[gE:0d00MmLBMREOM 6[gegoed 33Boog|edqCadud

elg:033p600lomadl

omefopéooudoodaondadeornucoseruonionce:gelyeo; qEggapdeoonudasdm
e offieqponudesnaddeonn(gl aovdsienoodiesend 03udaoncud gitieogmnaopds 0od
602R6gHPA300DB050MI 6§205030565000mGoMeGMmaiudqtodieoy Siat{odieoy

cngEadudon copdfBpesqomesnndonsdaionadzac(gdont [pypdoysacgndeloypé
200d8:0055[gognsonudi

G00s00§:6320E00RdiNnE: [03:0000EF0m038qeoqpindomelopeogn: cdadqlen
60333606000Eq8[gd 000di FeumzoEe0PEcogIEonudl 360ME0GYHRS
653leo000: $C008:00086200008 PDATHIVEP: 3OO 3ad(Ge3p6Md:
0P 60233A3303E[Gn0omI 30005(03:00060238cGeupodaRiedl KpBdzany
a3cdaBommlgéamfGeco [gEaoneonomeondelyaeudadgovpadeandlaosomay
G0R§003qLS 03§o005m3ELOS[ERpoDLdN

CPGORGIP0M B S00E2366000E[gonuda:eg:on0dB:leponudiydgiComiyborude
[30qE0mc0pbegbonudicammonedlooeayypionudonsatonoadommneony dpgesoDom
0800000§ 2003836 204P:p3alEq000p068§033203056(0pE egd:qCagdions wudn agds
SelepploplqRielt Bie tlaleplevlRualole sl eI ok Topicrlonleplelal et qulcTe b s Rontis olcte paleplovlab)
0020393 00eP:adEQIEdELLd 00adgEraderdindand o3Emanygpiadontiop:dqsc
qE[g§ 20E[orp:dgeudiaBudadodEmeons(BieonyatlopecprmngataondBiecononeds
©260830000005:00:00006§0R:6 4l 651329320005(03:0Ese6p0dNEORVRS: FFBc3es

80



000033364PE0053005 602NV em o Sleogropdidloncopdipeogadecs
ealesicatilelopiqbatis/cloaplc AN o IICToRIEpluali-o cloaplgule L HTTeRTo mtieTd) ot 3T
SpINIoplc T Yop Nep e Slcloapicricicoleleslop ablo s e le Sleale sioat Rop SV eloalet Yopliclele Sioale p 0V
0 30056569805 gB:00060dN 65005F:0p03[oPron0P00MEe0R00CO5 O IE s
860GEPOdNI095:0030598:056065600503CMEoNLEs RIS 0oIdeND
33908286565 0p02398:00§ 00000338 0dGeoEcdemPEinbeamiesqeudsicdess
q9Ee027¢gSeudi 6eprda00p5:29205835038 328:006000050E0:0056500
c0pd:0008ldl03udSeyProgooaocdeqonedn Sleugoond§izaocdisondesndqdspdiod:
§Ce00desoz0200dN Sleodrpadd esqeudadqteonclucsona Soneonndonaopds 2
2005[03econB:ad602; 6309 ua3edigodeEo001 3udmadecoE(goepropdiead
[PFrgrroapopdincd compaBudmadndegesdorseonndled og§omanowmanmadq
600000051 &l pdeoEdopdidlun’daésecodiudon Aagidomaopdiedopesao
clon omomodeootondar 030565030:03656PoPGP0RC PO e0pEPIR80d00GLY
o305309056[0E 0pgP:0§ 00008 Bi[gdd3lo3§ o aBIomenusoBioepecdops
p${03:000k§g00000|650056503E0060RIE0HNFRGHF0005000F3E] 602005
08231 8303326532000:00000:086020000UP0IEONE8EIMAN NEFdkNIex
op3adlenc|ypadeondedommaesonyigioiseogadelopé condeandendddlonud dleud
030500032030593880058066E0R0300:96 00051 0300 E3EYRd[gSerlgdadesqoo0dad
CleapHieplesicatRolab p elabplonicatyl FpReTepalelcltonalowpl T3 SR oate bl Qe palle s TR Rt AN
$033000:300807 2033 0pd60R5 3290053309905(gdNG0, pABZMNABETm BEG
dlada3qC dledgaed cocdznuéaadodeoglybarnomimgeon sesolelyonudadadelyraeadl

coneonpeasddeidimeoneSecnidaiiediesondgseolgpbonnmndonudadeqonggsdadas
elgpedodomedl cond§oncnlesonud esnodeayplielpeony sagp: oocopsiades(
00053I5mommngEadeonedop 88EEwe02008 GuMndEodeLMANpeEgtaaGe;
2[gpd320§038E¢aB600 008 n3:00b0l{gdFc0dcd oS adovodemyegsacaedlondas
035230000503 2000gE 290353803 005905 001030026 Al ¢00:03GE00GV:ERERLD
Pl [oplelonplticlqvaowaticatiulclepalalaatiolealeN
6699q8225[§E0703930000007840Fa3000m=36 GaoCulgoRsl 326096 GHEOP:ER0:
QURRHeEbplopholontic b icr PRI Bistc ot RsRabloalclFalow ShTopicrlo v obloalclopl St e SlabIdlop)
Hae Rl Sealclopalilopicrlqulelosquil Iloalobloalilclobale Siepalents Yabioplaaticmatlenle st ot X2 B!
o33[gpdonudign: copdeusogonudi

[g3rlgedyBilogomedoncpecgmesdl opisaqopepianopheordadzasgopep:
0:60RqCcddonsdoRmesqEaopdiuzoodiadaCoopbionepiadonigomne vpodonscods
F38c8woponieiliclespadalodaaidesgodadelplgecdizacss cogpieogadenadog
001 LPOITFCI0R:6026E20OECVI FFBdon:aen308600: 20083380868l $qoM§0:d
$0009933203:50805620039620500001 Sa30d LIPeoELIFEBASGjrediop POWIABLD

81



FB030084030EqIE0m80dgIEom GomnEwamnesenda0dodeumndnmmonndqoon:

0S§omerieog03ogod ogodlqodlgodBidigpigpieseperoinaaocnsosiysgsansd
:26053[gEm=0 H[gEocomntoneayulybaerosaantannmbaizonsqteqrarond
Plclobtieatifslo SR covaleSlonaloplcrlat Soicionale slontlo ST Sent X 5 Hoplilonialoslo plopteblguatizlentont
Claelop Bictieptcat Yclepplont ¥ 05 HoptdlclenplHeN s IeTo o SlctabHev eI lepalcls opic ab o palenl
eQlglonomejopEaopdiadeonnopudiopdelsnd:anionaanonudi 99§ coqeancedod
eplepioitioplcicrlonisticatolsioelon s tiawatentcaty) TR Tclepalont ¥ 05 o s Relquic ot dicTetobleTeE e eV S
@%C@Q‘E@\é@&%@@oRcz%?ao%E[moocﬁsg@):C\?Gogmcﬁ(%cpof}cﬁqmoSa@ooochG
03§BodBegesonudidladsndlogondd

03050002036000§76800Eg0GEE0MPE{3:300050 050005 INp00d S LLdadq
EopbirpaBuesdEi 6o0§70§030pE0R80LdIGEM§E200050pY EGORINaGE

ale SRRt 2I0p e plclalep L alclgb plolee atiealeNlopTeN aIomaTe balealo pica T X tabplolop HatiSlab fo S e
560005

920000006202003[03009(326 3l 626005000 $00500603LEMN3000PADCEPAR0D
[030505 @§00580mamndud(egpdosomesapeogmelogdalonsdads o3ood§onslonad
cBooaonsioe§oresepesaodjieaclodeaceciodsacelys wlgpdenadiogaionudi
Clop&s{oFov|Gezagzaonicpjesdiocdadeondandiod: §olgdorned sisleagnddotan
23q032003056[03pE0R5:0305006:0000000N H30d3E0RABCVESHABSGEDLdN 83
oB¢jeopscleseso00l

1235 Belicolovieal X i ticloalcalelot N ealeNionle s TPl Toap o le [elopplopletalopptlc Bale plevTlos
odSodecpoymedlogqelyrecogatadieecdod(Gigsoondonudidns smdytaaton

Yo slepT L alTelquale out T3Te plEVI e clopateiontcot) lopllclepplepts ealalco RN TMe Aélele palene
6:905600C 23835 6qeqfdklydo3zalolG:d|[gdozasloopdi§jedndonudn 2atomsad
360306 E2000E:00065005326qE0F:0n(GradqCad0008am(Gead qEewdoiedl 398005
08000005836 CE0:6¢3920000(03¢20p§:328300D MILdAdoR& TgIEdMDL5N?
030200008:1000565$6PEI00O0H§ 20082333 Gogedl 228005320905me00|gpd0ptknd
2003=[gCencopd§onud
32E000505033200g[gC:0n60mp60mEnHm[mRdeudadgeonecomionudedi
060mE:0000360%:56018:q 20086 QI8:q 03§ S w00 Eigodoneud 680:8060000503
Cloppldlopletoetiquiile s Reioale SINENIHGRIEN o b o witiabic A1ih o R otiopatioplowatlizty e ploplclenn)
00560 Ed3E050503333l036Jo3ud3p0g05adi0qSumeogadiudadaCanady)
eQln30932005800%:0030p2a3qC VPS:3200:0g36AlIG0ES0FZFEOFLHIITIODEPOY
§09ConudedqConep: 6gecR3ayPinJ:00de0aPead§ooePindstanuy gEanudadqt
powneoep Sronan8ooqadgSeondeognioisospeoniiodicogiegecy Sonmadidey GomnE

§02003607E:03000500220925)q E 00000030600 E:0300mg[gEBpd vudadql

82



Cleaploplilicolonloslclopatition Hioalctebepioalicaloutiop Ropalciopplcatot Sopte! Jetitilcatebin ealebice!

GOleTB36o0p50000I

Bud[g§endEeamieogadelypecdadqfodtondlndsnegeacsaadidpscapadmeodada’
09§20100PG 8 200:p3000000IDVOESEPIGEPOIGEPHNE GYPAIEGIHEINETTLD
6g:030305000:008:03050303E 0 §:038:00gIEEmerv:eRe80MmPbinBie0epupdad
NepeOdo§uodiescusuadomnimen: 60565607 Soneroieoggisacomizaadielp
SRR taleicrpl TiR clopelcrpltcsleRic et qu et [oplesleicrpllclopplioalalopatie Beleale
620E389060000300E3020938cde[opEaduduopenypamnomonepiaieeypadeoyCq
Scrptlabtlepionleptvolilopicrletililo pleloaloptoals RIMAIH 5 Hoptiowalotieu ot ¥ 3 Hep el yalortEat
eolslonalopicrloplentItitigbplostovatiolitioplarigu ealslqRtSEe B ploale! Qb HSowatlel Qe UMM
GORROMNEGAR030EFTI0EPaBEEPndeI30Equudadqtonsieaopontergudon:ssdl
elogp8anmeadanayonudadelgpgiEondi

83



Appendix 10: Interviewee 9, 17 October 2009, Mangere, Auckland
English and Burmese interview summary

Age: 20+

Ethnicity: Karen

Gender: Female

English Version [unedited]

| came to New Zealand because my mum is already here. | used to live with my grandmother in
the Irrawaddy delta and I went to school in Burma with support from my aunts and grandmother
as my parents did not have money. | arrived here in 2000 and | am studying at high school now.
Here there are so many opportunities if you try hard.

| identify as a Karen from Burma. | do not want to identify as Burman or Burmese but Karen,
because I do not like the military regime. | have so many Burman friends who went to go with
me. They were nice to me. They do not discriminate against me because | am Karen. We are the
same. | do not hate Burman people but I do not like the regime, which is Burman.

| didn’t know anything about Karen suffering when | was in Burma, although I lived in a Karen
village. I learned a lot when | arrived in the Thai-Burma border and saw many organisation
working for Karen issues. | come to understand how Karen people have suffered a lot from the
regime, through media like Kwekalu. 1 did not know anything about human right when I was in
Burma.

I mostly read news in Burmese because | went to school in Burma where we can’t learn Karen
and I can’t read and write Karen well. But | try and read stories in some Karen news websites.

| am a member of Myanmar Chat Online and | have so many Burmese friends there. In this site
we could do many thing like write comments and respond to each other about so many issue,
including politics as well. For example, we were talking about human right violations that the
regime does and people who like the regime will say something and those who do not like it will
say something different. So | have learnt a lot. We also help each other with Burmese and
English language and the use of modern technology. For example, | do not know how to use
some computer software so | seek help through this online forum.

| use a computer at least one hour a day and | check my email and keep in touch with friends in
Burma and other countries. | have contact with all of my close friends who | knew them before,
some of them are in the country like Australia, USA, Russia and Sweden with their families and
we may live far away from each other but we have a regular contact with each other though
internet services like email and chatting. Among us we share information and pictures of
ourselves, family and places that we live. We also share music that we download from the
internet. Sometimes we share music with each other through Bluetooth. | mostly listen to
Burmese rather than English songs as | understand Burmese more.

I do not read news online because | do not know what news websites | can read. | only read
local news here. 1 like chatting with friends because I get news from them. And sometime | read
news that my friends send me through email. They send me the links and | read them.
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Life will be boring without internet because | mostly feel lonely at home. I have friends in
Auckland but I cannot visit them all the time. So we have nothing to do and when I’m at home
then I will log in to the internet and chat with friends outside New Zealand. | feel happy when |
can talk to them. I could not talk to friends inside Burma a lot as most of them do not have
money to use the internet. They have to work and save money.

| think the internet is very important for maintaining our Karen tradition and culture. I could say
this because last year we young people organised the wrist tying festival but none of us know
how to do it, so we search for information about how people do it in the internet. We could find
some information to organised the festival. The internet helps us a lot.

Burmese Version
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Appendix 11: Interviewee 10, 17 October 2009, North Shore, Auckland
English and Burmese interview summary

Age: 20+

Ethnicity: Karen

Gender: Male

English Version [unedited]

Before I lived in refugee camp in Thai-Burma border with my mum and siblings. We came to
New Zealand in 2008.

| identify myself as Karen because | was born in Kawthoolei (Karen State). Actually 1 am a
Karen from Burma but because | was born and grew up in the Karen army controlled areas, | feel
strange telling people that I come from Burma. | have never been to Burma in my life. | do not
know what it is like.

I do not want to identify as Burmese or Burman because Karen culture and history is different
from Burman or Burmese. We have suffered a lot because of Burman people. Karen people have
to flee their village and become Internally Displaced People and refugees because of the
Burmese regime. | have never had any experience myself running away from a military attack
but my parents did. And they told me their experience and | also read news so I do not like
Burman people.

| use the internet about three hours a day and when I log in, the first thing that | do is check my
email and do my homework. Then | open Karen websites and read news. Sometimes, | chat with
friends here about their study and work. I like Karen website like Kwekalu because | can hear
about the situation in the Thai-Burma border. It is important because we know the updated info
with what’s happening with Karen people, for example how they flee fighting, how many get
killed and food problems. Without Kwekalu I won’t know anything and life will be boring. I also
read news in English sometimes, but mostly just in Karen. | never read news in Burmese because
| cannot read Burmese.

Most of my friends who | used to live with in the camp have now resettle to third countries so we
keep in touch through phone and the internet. We sometimes meet online and share information
about Karen issues and the kinds of activities we’re doing.

My internet connection is very slow so | do not download music but | got Karen English songs
from friends. I like rock music and it influences me a lot. | want to act, speak and dress like rock
musicians. | want to have my own music band one day. | am not interested in any sports.

| want to go back and help Karen people in the future. But now | have to try my best and learn a
lot here. | feel like I am not completely settled yet. I still have problems adapting with the
culture. I still have language problems so | have to try hard. Everything is new for me here it is
not like Thailand. And | feel like I am like a very young kid learning things from the beginning.

The culture here is different from Karen culture. Young people like me go to bars and drink. And
because | am young, | could be easily influenced by this kind of culture. I did that before, going
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out late with friends and drinking alcohol. My mum was quite concerned about it and the
community also blamed my mum for that. | came to realise that it is not useful for me and it is
also not my culture so I reduced my time going out with friends. Sometime my friends call me to
go out but I told them that | have to help my mum and I could not go.

Karen Version
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Appendix 12: Interviewee 11, 20 October 2009, North Shore, Auckland
English and Burmese interview summary
Age: 40+

Ethnicity: Karen
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Gender: Male

English Version [unedited]

I mostly get news and information about Burma from the internet. | read news websites like
Mizzima, Irrawaddy and Khit Pyaing and | listen to online radio from BBC, VOA and RFA. |
use computers at least 90 minutes a day. | have to share computer with my kids so I cannot use it
for a long time. I mainly read news in Burmese language and I cannot read Karen. Most young
people here are reading Kwekalu, Karen website as they are from the border where Karen are
taught in the camps.

Because | read news about Burma everyday | feel like | am also in Burma. | feel bad when I got
bad news about Burma, this encourage me to try harder here and do something for the people
back home. Here in New Zealand, we don’t need to worry for living. We don’t need to worry for
our survival. If you want to eat something, you can eat. Our kids can go to school, without
worrying about where the school fees will come from. But our people back home are suffering —
they don’t have enough food to eat. We shouldn’t enjoy our life here so | encourage everyone to
think about what’s going on and do something for people back home. When | read news about
displaced people and the problems they face then feel the same thing as them and | feel like I am
suffering with them. I could feel it because | have had that kind of experience as well.

Now | have an intention to set up a very strong Karen organization that can help people back
home. For example, we could not help much for cyclone Nargis survivors. We got news and
some people collected donations and we gave it them but it is not systematic. We’re not even
sure that our support arrived to the people in trouble. If we have a strong organisation, we can
help much better. We set up an organisation after we arrived here in 2000 but we still have
problems organising people. Personally we can help our friends and people in the Thai-Burma
border and inside Burma but I believe that we can help more in a structured wa.

Another reason is we want to maintain Karen nationality. | do not believe Karen will fade away
because we come and live here. New Zealand is a multicultural country but our Karen people
should maintain our culture and traditions. We have to introduce Karen culture and language to
our children. We can do this when they are young but it will become hard when they are old.

| have realized that young Karen here are very active and as most of them are from the
movement, they are socially aware. | am proud of that. | am working with them and supporting
them with whatever they need. Adult Karen are not united though, we are so divided so | am
trying to bring them back together. I have an idea about setting up a Karen village in Auckland.
If we live together than we will be close and united. This is important.

Some people only care about their family after arriving here. For me I think that every Karen is
responsible for our revolutionary movement. We have arrived here so we have good
opportunities. We need to firmly settle and study and have jobs. Then we can save money that
we get from our jobs or business and with that money we can support our people back home. |
do not want other to be irresponsible to our people back home.

I do not have contact with my siblings inside Burma. | cut my communication with them after |
started working with the Burmese opposition movement because | don’t want to risk their
security. | do not worry for my siblings, but I worry for the Karen people. It is so miserable to
see our people fleeing the country more and more because of war and poverty.
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Burmese Version
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Appendix 13: Interviewee 12, 19 October 2009, Messy, Auckland
English and Burmese interview summary

Age: 50+

Ethnicity: Karenni

Gender: Female

English Version [unedited]

I never had an intention to resettle before. But when my older daughter was 18, she wanted to
leave the camp and resettle. She applied and the UN told me that | had to leave with my family
so | decided to come with my three daughters and we arrived here in 2006. I still have a son in
the refugee camp in Thailand. He could not come with us as he didn’t have a UNHCR
registration card. | was so worried about leaving him alone there as we do not have any relatives
in the camp. Sometimes he stayed with his friends. Now he is married and lives with his wife, so
| feel a bit relieved.

I am happy here but | feel bored at home, so I really like to go to school and study English. I
study four days a week and other times | spend time with my grandchildren. Because my family
was poor, my parents couldn’t send me to school and they asked me to work in the farm, so | am
illiterate. But when I arrived here | don’t have a farm to work on and there’s nothing to do at
home. We just eat, sit and sleep. So | get bored and | ask my kids to send me to school. | feel
happy as well at school as | have friends that | could meet and talk with. I could not speak with
some friends but we use our hands and body for communication among us.

| have to learn many things in school but as | am old | couldn’t remember many lessons. | am
learning the English alphabet now. I find English pronunciation very hard. Sometime, the teacher
pronounced a word for me but when I try myself, | can’t do it well. Sometime she just ends up
laughing at me. | realise that teachers here are so patient. If | were in the camp, the teacher would
beat me if | couldn’t do well. When I’m happy | can study well but sometime when | feel
stressed about my family, especially my, son then I couldn’t sleep and eat well and I couldn’t
concentrate in the class.

Sometimes | feel sleepy when the teacher keeps talking in English for a long time. It is very hard
for me. | feel like I’m becoming a kid again and I could study many things about the world with
my new brain.

I am unemployed now because | could not speak English. I am not sure that | would be able to
work again in my life as | am learning English very slowly.

I do not know how to use the internet. The English alphabet is even too difficult for me! I only
use the telephone for communication. | do not have contact with family or relatives in Burma. |
lost contact with them since | went to Thailand. I also do not know how to contact them, now the
only person that | have contact with is my son who lives in the camp. I call him at least once a
month. It is not convenient to answer the phone in the camp, as we have to pay if people call us.
My son doesn’t have money as well, so he doesn’t want to answer our calls. It is not good for
him if we call him very often.
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We only speak Karenni language at home with my kids. And we only cook Karenni food so |
think it is an important way of maintaining our culture as well. Sometime | went to the
monastery but we can not arrange our cultural festival here as we do not have many people. | am
Tacotaing, which is an Animist Buddhist religion. | could not practice that religion here. My
older daughter has interest in that religion but my two younger daughters have no interest. They
also do not go to the monastery as they do not have friends. So they just go to church and I think
they will become Christian. That’s their choice, | cannot force them to follow my religion.

| really missed my friends in Thailand because | don’t have many friends to spend time with
here. In Thailand, we meet each other all the time and eat together. | chewed beetle nut with my
friend everyday and my teeth were so dark before. We would drink tea and rice wine when we
had it. But here | cannot do that anymore. | stopped chewing beetle nut because Auckland is not
like the camp.

Burmese Version

Gloo&eza(0Fiemne0udqdsdlynd(Ge $EE[griognigionudn vamesagnieagpadonud opad
G000503932:88090005 6§20H08272:p3:A0DLdN LPZEMSE VPSR
360 ClEat086e0pbiwonodon Gloo:aopdbinp3a00d (003005 Cleogion:
6§005008500p5800g2:09:60] 23§|Eo0:5605039Z2: 000N $6EOM[GSEalD0dE§005
0p308m5$CAoPeqEuda) 208:006600505 ogRAeap: 8360272263l CHFoDLdI
200:00060200503 203§ 50000I

8enmeyponudiegiecnie030360965§0000§:eP0udISOMa0:3209058050 020D
atlable Sl aatioticrloquieples Ealovatiopletvelt Al o ptiowltlatic S12 I pTow o lie T Wepplablo S riew 2 ot
0[03[050p:1309 0088200960075 5500:805632:030200001 0p8&1EIDFOFGSEO
2poa8c8qomedlicn§e8602702000936500533:336 copbie§opa codlonerooncudyt:
503023360005 c0eE:0pdi67: 0 G50HVMEYPoVSIBSLIEEME: v
cloneonpsEoneomadadelpodudidieurgteunaieviognesqteomntiocmnsed 33
8139088:00508050005 220005c05620:000000MLdG0RESeeBH2E I

ape=0005cudonuderoIz3dlelopEBodeaETBI 22985 1wupne0e 6 EJ[G:
Bodpangeaieadon 8o5ee3qE0:o:I

86n3200C0[gonudi 202:00660305a3805e0E:qG: covipsseondcongangesaciop:
[ops(BeadqCBode0tsqonudoniropdiem:giCeoonadbadadqeonpopa oodlooero
Gscozomizonudicaypsagn: sogpen0apdidiesnndadropd vofeomon: 002803
eleslebaloidlcleaplclopplitionatizpleld) ovatioblticlabtclebale SioalaleptevcigRl]

c':]:308:sc;o?$C\°Psq|c73§o|§8q&eqﬁ@wﬁlm:qeméssgorao?m: so&sgjgropdezacnonants

el

Clepleletploptraloblo SiMeoateNlcoteic [qWTelBeleplestonticrlonloa! 5t i Tobptiptilente Slealc 5 01¢

conse 2300 Die5005060mE:ad00: Sego0Ce0i000desnd(ys [g& ceonwdi eogpd

95



0005 00d:$H0P:09:0023050005 gpianfGiadaEeadeonyon 633938803008 cui000dN
§PecomEieomnzdedonteospemondeelgpclonod §jelgronvdion [gr:dodsogpecods
§oo0dap03ecnod8Eadecon Aodeccn:adq oosicdwadon §odBidwandodeobeodaon:
00056551 8MLHONEE0DEEI0S BBBLadD §jEerE:00051 2293608000009
20€onuderon cogpEia’ 900505 a0:0005

326086070050005197208 020320006 Al0d$ 6006 IE§IMEI0ZERTHACLDN
2608608536[1p602750:6000E 608 5§0:000p0602700320:336g|EanLdi wroo: [4§§qE

Gmgsmcﬁso?mme%:yl?semuooepemmcﬁ@eoscf:nem GAloH00I

3260860pc0dgEieap§onudicaypEizaoponogioneonreogiogadognogonudecon ooslon
G000 9Sisdgsielgpgtsniropbonudi welgponodeonpopiadqrondlyeuonndadel
2p 030200500051 IoMeBgEeEEdLEas:80p0bgoDLdIZ9GEdeRgE0R codE
60omE:00051 3608009c0dgIE3a¢e300d6LI05§000deeq 62006020 GemE:aLdN
2p[§05m3298:609030p 9200060200001 200:0085gSG0REesHSD G[gPooudl BFIEEH
Qeielclenalalopatic Bolopalciont YL tENou i atigbieblgbalep SV RCAIFale TS oo ol Mab BeSToate slontl!
eoqpCienadqaon5000000dH 3605000d:0g0: 6aR00udIFBEWGSLude3aCyIEs0nudN
oomse[pgpropdiedonicogpogiq apcudytiendtcdoadowadseagonudi dood:m
elgponudizacemaeoypEanqdiogigiConudi agniqiomeilalbwmnadaaopdiomencd
wo§ona 0wgodseon cnw|gpbenadqEaeomomn§onudroud§onddi
o:003GqCeonnomog: cpdaedaz:n60udi 8enedon:6000:80303a3EB:
336qConudn g3dleop eogpEiognigi€onudi 20d:malgponudsEanodaonecdami
0009[gd[gbe0n0d §EP300056030Y 2262l3265:800332000520§0005I
0PNEE09602760ELNVOSEENEESLEEPEIROM0E0000IZEB390D F0oud
[g3erlgedyBatopmoncdarspecgloreondiyrogaiaitifieanpdapbaoddsajeepaien
eoxp0pn20EqEeomEieudadGieoqponadgiomi

220005c0dqEeoRgudoMeQizgzaaomdBiedeornengudeononiondlodecoodion:
0001 ClagE20005[03{Gie00[Giaccolg$|gdgiConud eaypliy§onnd gionudadelpgtd
meeseaRdonudi vicudcudmeoypiessapierusa9wadnmnondd

29a36C326086070000559:83C 6027200060 0GE 97:00E 0LdIEILE05aE3OMRE
c§eqop:adelgponudi cogareogmnoas 03eeoyPE0ePR600S Sweeprdaonoud
F200600600qapGoPE0H §oDLdI §300m3RE BCYOEE0797:00E0L0N G§I0DD
20050qeudI

PN HQuatitolclonplonticala Heloateplevlopleloaloplonatiene W Ealo watict Sovlaulcploplcaterc lclop

P eleslabalclenal® PR etlclepptoatllc) bl Mo tlicr o elo Sl PlowleN o lab fobatleplcléwale s o)
o000 0a§:03marcudygEiongjed vS:esl cdqonudonsdlodecueill 0odoodsl $bcv
008lenm05936{gponudiopcopdidndadedopoesiodenesomiIvsianeiypaEdodedeuse

96



o00decol 33808§)e050005 wandopiadgtaopdion dladsdilabondloomielyradqomadl
86n6alqeagudonuddleudendeuiqeadnd sdudeonnanonud 3363lwaondog05000500:
0005200005992 0038 GEPOdE[YPOD05 NI

3268[2800505009:00090000509:16203836000E 206 620056500001 ©I: 0D
680380002000 Lxedo3e|gp|r3o00d cpgPedsaciliaanots gpionwdi FBoeades
00w 00dlo3on&doFeoypEiognionudi §epmBend cdugopiern cpwe§odn 2od:3s
[PFronon0onseeponnoonaddadbolentoncdi sacudesdeonadeonsdlgt: cogptaag:
000SIDOGEPOdS0IETIGCVI [0305§:08:000013263] 030036 0s [03:052:6000000
00050ps1 A0S0 s oe0PEiagionudl 930300 GoNNTBECVNRIGECSSH
[§E:03600 803 eepodaonomancudqiiedonedeon $bgimanrsadndonudi

aacudg|EieopaopdiangeoggConudn apdidlkonuddkod8agnidesooudesodianbedk
0005007:6[Po20S CLHBE0S §5EI0S K8loEM3EED5P0:e0: G050 8o
GEPONI00RE:00IEORGORM: FEEICVDIEIRGO IRt §eoNRoLdSlcuge
o2:qIC 60oxp0p: GO opec0 arcudyIEieoRs 900i600erELdN BaBeepad
Qealepplcalateple Baliigbionatioplevicole LAl Roatlicalopticlctebploptos ol Tk io SRt T Te R T
0§e0DRR8I MOGLEORE0R0960Y GoMNCE:0LdN e RdieNe0pTR owededat
c0R0:008:00500p00: 8w Ckob88505602:266:0305609:0000LY Mz

26653 8:8:050:03E00mie[yp wudadqlardigodensogudeoneeed vendeonyop
R6200:0000002050699: $000§0udN RE:0[G oDz §32q8:33680500udN
00990F:qCcopds Imr&adiqpbonudi aofogpiads Semnoddkeonsislzeypadagnionud

97



Appendix 14: Interviewee 13, 21 October 2009, Glen Innes, Auckland
English transcription

Age: 17

Ethnicity: Burman and Karen

Gender: Female

As you may know me as Ashley, there is another name that given by a monk and that’s Thi Thi
Wa, but | will prefer you calling me Ashley or you can call me Thi Thi Wa but | am adapting to
New Zealand Country now some English people they do not know how to say Burmese name so
| usually to them to call me Ashley instead. And | am a 17 years old girl living with my mum
and dad still I have three sister and one brother fortunately | am living with my family in
Auckland. I am at high school Selwyn College.

And both of my parents are from Burma of course. And a country that I call my first home
because | was born there of course my family and | resettle to New Zealand when | was only 9.
We came to New Zealand as a refugee. My family can not live in Burma because my father was
a soldier and fought against those nasty Burmese regime. So it was not so secure to live there
anymore. So we flew to Thailand then to New Zealand. And that pretty much it and | grew up in
New Zealand and | have so many friend who are not Burmese of course. People who never met
me may not believe that | am Burmese because | speak English like a Kiwi kid. And act like a
Kiwi teenager, | have adapt so many culture in New Zealand. But | always identify myself as a
Burmese. And I am proud to be call a Burmese girl as well.

| indentify myself as Burmese, on the other hand being Burmese is very important for me. So |
maintain my Burmese culture by speaking Burmese language with my family and spending time
with Burmese friends here and participate in Burmese ritual events that are organized in New
Zealand of course. | maintain Burmese culture and tradition through Burmese anyinte dancing. |
like dancing.

| love Burmese anyinte dancing because it make me happy when I dance. | love to show New
Zealand what Burmese is about. Anyinte is our Burmese traditional dancing. | like Burmese
dancing since | was so so young and | danced and performed since before | arrived here in New
Zealand. | brought this interest along with me and now if there is any kind of social political
events, for example Burmese New Year of course | will got excited to perform in front of people
or we will celebrate the water festival, or different cultural shows in Auckland, | will do perform
by doing Burmese traditional dancing.

| do a lot of Burmese dancing in my school the multi-cultural when Ma Ma came and see me |
was so surprised nearly got a heart attack that was really fun when | see her. By doing this, in
one way | am telling another people about Burmese culture. And also, it is an effective way that |
introduce another people who | am and where | come from. And | believe that people learn about
Burmese and their culture and tradition through my performance. So | am proud to be showing
Burmese dancing to New Zealand people getting a sense of where 1 am from and what Burma is.
| realized that it is important to maintain my Burmese identity especially in a multicultural
country like New Zealand. And | must say | love New Zealand and I love my country as well
and one day when the war is over | will go and visit my country yes.
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| used to have a Burmese teacher who taught me a lot of Burmese dancing before but since |
arrived here | do not have anyone to teach me which is kind of sad. and show me how to dance.
But now, because | do not have people and any body to teach me, | teach myself through
Internet. 1t’s a new way of Technology. To say basically internet is my teacher. | am learning
more Burmese dancing through youtube of course, you must like Youtube. It got everything in it
anyway.Whenever | have time, | always download different kind of Burmese anyite and watch it
and learn how they dance. I will usually open my computer and dance in front of my computer.
You might call me van you might call me not you might love me you might love me not but just
listen to my ... | also teach both Burmese and non-Burmese who want to learn Burmese dancing
to get a sense and a feel of what Burma is like.

The title of the song that you are hearing is Nwe Ma, it means young girl at the summer and its
my favourite music among Burmese traditional songs. | always listen to it like when the new
year start, | really want to dance whenever | listen to this song. | also like western music like Hip
Hop, RNG POP and | am also learning how to do Hip Hop dance in my school. After school |
will always do bring it on we have competition that so fun, we go and compete the final at the
Vector Arena, you might check that out your might not. There are many Burmese teenage who
like Western songs but they do not like Burmese traditional music, | do not know why. But me |
like both Burmese and western song. | like Burmese song more because the sound of the melody
sound special when you feel the vine you can feel tinkling over your skin and body and
especially when the drum, I like the drum how my country play the drum is so special and
unique and I like it a lot. I want to be a professional dancer and at the end of the story | want you
guy at home to go to youtube yes and watch our beautiful Burmese dancing and you can even go
to Youtube watch me do bring it on a new way of adapting into New Zealand, you might say |
am suck, I am good just go on Selwye College Bring it on 2009 and you will see me and | am
embarrassing myself.
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Appendix 15: Interviewee 14, 5 November 2009, Glen Innes, Auckland
English and Burmese interview summary

Age: 30+

Ethnicity: Mon

Gender: Male

English Version [unedited]

We arrived here in 2000. We set up the Overseas Mon Association of New Zealand as soon as
we arrived. There were only 15 members in 2000 and the numbers have increased to 20 after
some Mon families arrived here from Malaysia. Our organisation is not political, but rather our
aim is to preserve Mon culture and tradition while we are in New Zealand. We mostly do social
and cultural work. People who want to do political activism do not join our group. We do not
have many activities. We organise Mon National Day every year. We used to hold this event in
people houses because we didn’t have enough money to hire community halls. Every full moon
day all Mon people in Auckland go to the monastery and make offerings. We also had Mon
language classes last year for adults and kids. We have two teachers, one friend taught 4 adult
people and | taught eight children. We also encourage children to speak in Mon when they meet
each other. We older people tell the children that Mon people should speak Mon language.

It is very import for children to learn Mon language. Some of them do not know that Mon also
have their language. When they have a chance to learn it then they understand a lot about us.
Then when they grow up, if they are interested in Mon issues, they can explore things more. We
arrived here and also consider ourselves an ethnic group in this country. We have responsibility
to pass down our language to our new generation.

Similar to here, there are Mon organisation in Australia, Canada and the USA. We keep close
contact with each other through telephone and the internet. We sometimes have online meetings
as well. We once did an online meeting last year to organize commemorative events for the fall
of Hanthawaddy [the Mon kingdom]. We talked about so many things about how we would do
that, and the text of the statement. It is very import for Mon communities around the world keep
in touch and support each other’s activities. We are very close to Mon community groups in
Australia, because of our organisation is small and we want suggestions for how to develop our
organisation and activities. Sometimes we call Mon organisations in Australia to seek
suggestions from them. For example, we discuss the idea of teaching children Mon language.
First we did not know what to do and we didn’t have money to do that so friend sin Australia
explained how they sought help from the government. And we sometimes also discuss
commemorating Mon revolution day with them as well.

Burmese Version
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